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THE RESOURCEFUL PREACHER
T h e  E d it o r

SOME preachers are content to simply "do their best,” but there is 
something better than that and that is to be resourceful. The same 
plan may not work in two places. In fact the same plan may not 

work twice in the same place. And more than that, one plan is not enough, 
and success in the work of the ministry is more often the accumulation of 
gains from many small investments than the fabulous returns on a single 
big risk.

And perhaps the worst attitude of all is expressed by the phrase, “ It 
can’t be done.” For usually just a little while after one preacher says that, 
another, often one of less natural and acquired ability, comes along and 
does it.

Take the question of finances as an example. 1 have known a preacher 
who refused to make the raising of money any special concern of his. He 
occasionally mentioned tithing and now and then urged loyalty to the church. 
But he would give no time to methods, expecting that the people would bring 
in the money and lay it on the plates on Sunday morning. Then when they 
did not do that, he defended them by saying, “They simply do not have 
the money.” The result was his church was always in arrears on its budgets 
for the district and general interests and for all benevolences. In fact it was 
with but a narrow margin that the local expenses and pastor’s salary were 
paid. The preacher was, I thinlir', a good man and an earnest man, but he 
was not resourceful.

I have known another preacher who preached tithing—storehouse tith 
ing. Then urged those who did not tithe to make such offerings as they 
would. Then found occasion to present some of the regular items at special 
times and secured freewill offerings from both tithers and nontithers. Then 
he pushed his W oman’s Missionary Society and set a good example by be
coming an honorary member of it. He also preached the Prayer and Fast
ing League, made special rally day occasions for special offerings in the 
Sunday school. Gave attention to private solicitation for the support of his
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building indebtedness. In  fact he used all the known means and invented others as 
occasion required. In  short, he was resourceful. The result was that his church was 
a budget paying church and his people were optimistic and full of courage—better 
prepared for the spiritual work because of their success in the financial.

But this is only an illustration. The same principle applies to other lines , of 
service. Just a little while ago a D istrict Superintendent said to me of one of his 
pastors, “He is a good man and a good preacher. I think he would do well if some
one could get a crowd for him. But he will not get out and hustle. He will not do 
more than the minimum of pastoral visiting. He is just nominal in his Sunday school 
interest. He does not make contacts with people outside the church. He is a pulpit 
man and even there he is hampered by small attendance. He is not resourceful. If 
the people do not come he just wishes they would, and so he fails because he will 
succeed on just one line of service or else he will fail. He is not exactly stubborn, 
but seems just not to know how. But it is a sad situation, just the same, and I do 
not know where to pu t him. All I can do is to recommend him to some place where 
there is no great opportunity any way, and he will not be satisfied with that, for he 
feels that he deserves something better.”

And even in a closer circle than this there is many an application. Take the 
m atter of getting people to the altar of prayer. I have known a preacher who would 
preach a good sermon. Then he would call for one verse of song to give people op
portunity to come to the place of prayer. If no one came, he would stop abruptly 
and say, “Well, if you wanted to come as badly as you would have to want to  come 
for it to do you any good you would already have been here.” Then he would pro
nounce the benediction and feel that “he had done his best.” He had done his best, 
but he was not resourceful. The most successful soul winners are always ready to 
adapt their methods and even to try  something they never tried before. And espe
cially they are persistent and patient and resourceful. They are not content to “do 
their best,” but always believe that there must be a way and they are insistent to 
find it. They know it is useless to blame others, for even though others may be to 
blame, there is nothing the preacher can do about it except to find another line of 
approach and get on any way. But it is scarcely necessary to go farther. I t  is 
enough to say that the resourceful man does not have time to “do his best.” Men 
who do that are those who have but one way and are unable or unwilling to change 
from it. The resourceful man has a lot of ways yet that he will try  before he gives 
up, and before he gets them all tried he will have succeeded—and died.

If you have found the Magazine helpful, please mention it to your neighbor 
preacher and suggest that he also subscribe. There is no good medium for adver
tising a magazine intended to service in so restricted a field as the Preacher’s M aga
zine, and we are pretty  much dependent upon those who will speak a good word for 
it to their preacher friends. If we had more subscribers we could make a better 
magazine.—Editor.

P u b lish ed  m o n th ly  by  th e  N azarene  P u b lish in g  H ouse, 2923 T ro o s t A ve-t K a n sa s  C ity , Mo., 
m a in ta in e d  by and  in th e  in te re s t  of th e  C hurch  of th e  N azarene . S u b sc rip tio n  p ric e  $1.00 a 
year. E n te red  a s  second  c la ss  m a tte r  a t  th e  P o s to ff ice  a t  K a n sa s  C ity , Mo. A c ce p tan ce  fo r m a il
ing a t  spec ia l r a te  of p o s tag e  p ro v id ed  fo r  in S ec tion  1103, A c t of O c to b er 3, 1917, au th o riz e d  
D ecem ber 30, 1925.
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W H Y SOME PREACHERS FAIL

T h e  E d i t o r  

Number One

N EGATIVE themes are not my specialty. I would rather study the reasons for 
a preacher’s success than to mark the reasons for his failure. But just as the 

positive really points out the negative by contrast, so the negative should make the 
positive more discernible by furnishing the sable background. This series of editorials 
is fragmentary because it is in response to observations covering many years and 
many cases.

We would, perhaps, be more logical if we commenced with the more incidental 
causes of failure and came up later to more serious and less curable diseases. But I  
take up the most serious first because I confidently believe it has the narrowest ap
plication. For after being intimately associated with preachers for more than thirty 
years and after having known a few thousand of them more or less intimately, it is 
my candid belief that there are more good Christians among preachers than among 
a like number of people in any other vocation. But today I am dealing with the ex
ceptions.

Some preachers fail because they are spiritually unfitted for their task. I t  is a 
pertinent comment on the perversity of human nature to say that some men and 
women get into the Christian pulpit without ever having experienced a definite change 
of heart in the new birth. And this statement applies even in churches where the 
soundest gospel is preached and the highest testimony required; for there is no in
fallible way by which one man can judge the spiritual standing of another, and 
hypocrisy is a vice which only the grace of God can cure.

The scriptural, spiritual qualification for the ministry is to be both born of the 
Spirit and baptized with the Spirit. But just as it was said of ancient Israel, “There 
were some in the congregation that were not sanctified,” so there are men and 
women even in the ministry of holiness churches who do not have the blessing and 
never did have it. And the husbandman must be partaker of the fruit before he can 
properly recommend the vineyard, and the preacher who does not possess the ex
perience will be put a poor preacher of holiness.

But I  am thinking today more in terms of present and continued possession 
than in terms of past crises. Just now we are not concerned with whether the preacher 
once had the blessing or whether he had it and then lost it. The fact is that some 
preachers break down in the work because they do not possess the spiritual certitude 
and stamina to stand the strain. The preacher is exposed to about all the temptations 
to which human flesh is heir in general, and then to certain that are peculiar to him. 
He is tempted by the flattery of his friends, and by the opposition of his enemies. 
H e has some things which would make him vain and plenty of things that would 
humiliate and discourage him. Then there is the temptation which comes from his 
constant using of sacred things— the temptation to secularize and to make common 
that which is unusual to others.

I t  is doubtful that very many people backslide suddenly. The majority first 
leak out and live in a log cabin experience for a time and then collapse under the 
pressure of some great temptation. But what looked like a crisis was but a climax to 
a process. And I  think this is more likely to be the case with a preacher than with 
any other. And, oh, the tragedy of the broken and backslidden preacher!
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But not all backsliding ends in climax. One may simply wear along in the em pti
ness of a fallen state until he dies. But when such a backslider is a preacher the 
ministry is likely to be fruitless. Many an alibi for failure is false; for the true ex
planation is not the want of co-operation in the church or the hardness of the peo
ple of the community, but the emptiness of the preacher. That strange factor which 
distinguishes preaching from other forms of public discourse, the factor which we 
call unction, is dependent upon a proper relationship to God and a proper condition 
in His sight. Cheap substitutes may fool some people for a time, but spiritual em pti
ness will out.

I t  is said that a licensed preacher in our Japanese District was asked, in the 
examination on the church Manual, “W hat is the chief duty of a General Superin
tendent?” His answer was, “The chief duty of a General Superintendent is to save 
his own soul.” And I would widen that out to all members of the ministry, and say, 
The chief duty of the preacher is to save his own soul; for he cannot save the souls 
of others unless he saves his own.

But I must not be tedious. My present thesis is too simple and too apparent. I 
would close by exhorting every reader of these lines to look well to his own spiritual 
condition and see to it that the devil does not gain the advantage. Do not rely on a 
past experience in the things of God. Do not rely on any special talent or gift you 
may be supposed to possess. Do not trust in human flatteries and passing popularity. 
Do not become spiritually proud and self-sufficient. Let us humble ourselves before 
God and seek to go deeper that we may safely go farther. Preacher, “ Is thy heart 
right with God?” Are you really and truly sanctified? Do you have the fruit of the 
Spirit even as you profess to have the witness of the Spirit? I know your profession 
requires you to answer these simple questions in the affirmative, but that too may 
become your snare. Not many people question you. I probably would not do it ex
cept in these printed words. But secret love is not as good a show of friendship as 
open rebuke, w'hen rebuke is deserved. Who will be the caretaker of the preacher’s 
soul? O man of God, spare not yourself. Examine yourself and make sure of your own 
present and full salvation.

DEVOTIONAL
H O W  T O  OBTAIN TH E BLESSING OF  

SAN C TIFIC ATIO N

A. M. H ti. l s

“The Lord, w hom  ye seek, shall suddenly come 
to his tem p le” (M ai, 3: 1).

“ Ye are the tem ple o f G od” (1 Cor. 3: 16).

A GROW ING number of Christians are 
inquiring about the experience of sancti
fication. M ultitudes wish to get rid of 
the carnal mind that is enm ity against God. 

M any are weary of moral defeats and would

like to enter upon a life of victory. W hat large 
numbers long for a relief from internal conflicts 
and sigh for cleansing of heart and soul, for 
purity and power!

Well, their hunger and thirst may be gratified. 
There are some scriptural conditions to be com 
plied with, and then the longed-for blessing will 
be received.
I . T h e  F i r s t  C o n d i t i o n  I s  a  C o n v i c t i o n  o f  

W a n t

“Blessed are the poor in  spirit,” those w ho are
conscious of a soul-need of something more.

(4)
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N othing sh o il of this deep sense of need will 
lead one to earnestly seek the blessing, and pay 
the price for it. Hannah Whitall Smith, after 
eight years of Christian experience, said, “M y  
heart was ill at ease. . . .  I resolved, I prayed,
I wrestled, I strove, I lashed myself up to a t
tain to more faithfulness. But all in vain! I 
said, If this is all the Christian life has to offer, 
it is a bitterly disappointing thing.”

Mrs. Harriet Beecher Stowe wrote of herself, 
"There is an undercurrent of perplexity and un
happiness about my spiritual state. W hy am I 
thus restless? W hy do I not have all God wants 
me to have. Ah, w hy not? Every effort of mine 
breaks like a wave upon a rock. We reason, re
flect, resolve and pray, weep, strive, love, love to  
despair, and all is vain.”

Andrew M urray wrote, “The believer must be 
convicted and brought to the confession of be
ing in a carnal state— what may be termed a 
second conviction of the utter impotence of the 
flesh to do good, and its m ighty power to do 
evil. It is the seventh of Romans over again.” 
Blessed are those who have such a conviction!
It is a sign that God is m oving on their hearts for 
sanctification.

II. T h e  S e c o n d  C o n d i t i o n  Is R e p e n t a n c e

for having kept the sanctifying Savior out of 
H is full possession of your nature so long, and 
for the resulting failures of life. A Christian lady 
once said to me, as she was going out of 
church, “H ow  can God ever forgive my past?” 
“Blessed are they that mourn” for wrong words 
spoken, questionable deeds done, duties neglected, 
opportunities wasted, usefulness impaired, cleans
ing deferred, holiness hindered, and perhaps souls 
lost because we did not have clean hearts filled 
with the H oly Ghost.

I I I .  A T h i r d  C o n d i t i o n  I s  t o  F e e l  I t s  I m p o r 

t a n c e

The one hundred and tw enty in the upper 
chamber have been commissioned to represent 
Jesus and to disciple the w o rld ! H o w . would 
they feel about it ? Peter would remember his 
fickleness and blasphemy, and lying and coward
ice. Thomas would remember his doubting, and 
James and John their unholy ambition, and 
M artha her fretting. Mrs. Catherine Booth said, 
“God never gave this gift to any soul who had 
not come to the point where he would sell all 
he had to get it.” Torrey said, “N o man ever got 
this blessing who thought he could get along 
without it.”
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IV. A n o t h e r  C o n d i t i o n  Is , B e l i e v e  T h a t  t h e

P r o m is e  I s  f o r  Y o u

N ot merely for Paul and John, and Wesley and 
Finney, but f o r  y o u .

Daniel Steele writes, “ I took the promise, 
‘Verily, verily, I say unto you, Whatsoever ye 
shall ask the Father in my name, he will give 
it you .’ I wrote my name in the promise, 
making it read, ‘I say unto you— Daniel Steele.’ ”

Dr. A. J. Gordon wrote, “The filling of the 
Spirit belongs to us as a covenant privilege,” 
because we are the children of God.

Dr. Lowrey wrote, “It is a prime necessity to 
bring yourself to the conviction that s a n c t i f i c a 

t i o n  i s  f o r  y o u .  The Scripture affords ample 
ground for such a blessed faith.

1. Jesus prayed for it (John 17: 17).

2. Jesus died for it (Eph. 5: 25, 26, and Heb. 
1.3: 12).

.3. God wills it (1 Thess. 4 : 3 ) .

4. God promises it (1 Thess. 5 :2 4 ) .

5. God commands it (1 Peter 1: IS).

W hat more ground of confidence can any soul 
demand, that you may seek this blessing with 
the expectation of receiving it?"

V. A F i f t h  C o n d it io n  Is t o  H u n g e r  an d

T h ir s t  f o r  I t

“Blessed are they that hunger and thirst after 
righteousness, for they shall be filled.” One must 
desire it in tensely  with a real craving of soul. A 
lazy, indifferent, feeble desire never obtained this 
blessing. I once said to an audience, “You may 
pray for the baptism of the Holy Spirit until 
your tongues are tired, but as long as you fight 
holiness, He will not come.” On the way out of 
the church a lady said, “I see my mistake; I 
have prayed for the Holy Spirit, but all the time 
I have been opposing holiness. I now see that 
the Holy Spirit is the Spirit of holiness.” She 
consented to be sanctified, and at once the Spirit 
came.

David B. Updegraff, the saintly Quaker, writes 
as follows: “ I hated pride, ambition, evil tem 
pers and vain thoughts, but I had them for all 
that. There came into m y heart a  g r e a t  h u n g e r  

a n d  t h i r s t  to be filled with the fulness of God.”
Anna M . Hammer, a great temperance worker, 

writes, “Finally a g r e a t  h u n g e r  o f  s o u l  came to 
me. I knew that nothing but ‘the anointing that 
abideth’ would satisfy m y soul. I was in deep 
conviction for three days in an agony o f tears, 
as one said to  me. ‘dying hard.’ Bui all this time
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the hunger and aching  increased, till I could no 
longer resist the pleadings of the Spirit.”

Hannah Whitall Smith says, “I began to long 
after holiness. . . . M y whole heart panted after 
entire conformity to the w ill of God.”

R ev. J. O. Peck, D . D ., writes, “A d e e p  h e a r t  

h u n g e r  began to be realized for a clean heart. 
I was not backslidden, and m y ministry was 
never more fruitful, but the hunger of m y  soul 
grew more imperious. I went to a holiness camp- 
meeting and confessed how I was hungering."

It will be noticed in what similar language all 
these people depict the deep longing on their 
souls for a holy heart. The forerunner of sancti
fication is usually a desire for it so intense that 
it can be fitly likened to “hunger and thirst,” as 
Jesus said.

VI. T h e  S i x t h  C o n d i t i o n  Is O b e d ie n c e

Peter says, “The H oly Ghost whom  God hath 
given to them that obey him” (Acts 5: 32 ). An 
illustration is furnished by the Bible itself of 
this condition. Jesus told the five hundred be
lievers to tarry in Jerusalem till they were bap
tized with the H oly Spirit, the blessing promised 
of the Father which they should soon receive. 
Only one hundred and tw enty obeyed; yes, and 
only one hundred and tw enty' got the blessing. 
Jesus had promised (Luke 11: 13), “the H oly  
Spirit to them that ask him ,” and commanded to  
tarry and pray for the blessing till it came. They  
obeyed, and prayed in that upper chamber, and 
the blessing came.

Obedience means obeying in everything.. Mr. 
Torrey tells of a woman who prayed and strug
gled for this blessing until people thought she 
would go crazy in the intensity of her desire. 
Every time she prayed some little gew -gaw  in 
her hair was the sticking-point with her. She 
prayed and prayed, and that would come up 
every time. At last, one day, when in prayer, 
she put her hand to her head and tore it from  
her hair and threw it across the room. Im m e
diately the Spirit came, because she had settled  
a principle that she would obey God in every
thing.

Mrs. Maggie Van Cott, of U. S. A., has led 
seventy-five thousand souls to Christ. When she 
was converted she laid aside all her jewelry, of 
which she had been vain, but one ring. As often  
as she prayed for sanctification the Spirit said, 
“Put aw ay your ring.” At last, one day, when 
dealing with seekers at the altar, she saw that 
her ring was attracting the attention of a seeker,

and she took it off. Immediately the Spirit came. 
She had settled it that she would obey the slight
est whisper of God.

VII. T h e  S e v e n t h  C o n d i t i o n  I s  F u l l  C o n s e 

c r a t i o n

God’s Word is, “Present yourselves unto God 
as alive from the dead, and your members as in 
struments of righteousness unto God.” Consecra
tion is the actual present surrender to God of 
our whole being and all we possess. It is the 
turning over of ourselves to the Lord to be 
owned and used by Him, just as a master owns 
a slave. The ground of it is Christ’s ownership. 
He created us. He preserves us. He bought us 
with His blood. He has a triple right to us, 
and in consecration we recognize the right.

Consecration is not an act of feeling; it is an 
act of will. It can be performed without feeling. 
It is a simple recognition of God’s claim upon 
you for the service of all your G od-given pow 
ers.

Rev. B. K. Pierce, D . D., writes, “On m y  
knees I wrote out an entire surrender of myself, 
body, soul and substance, and all pertaining to 
me, and I solemnly signed m y name to it .”

Rev. Isaiah Reid presents this as a proper 
form of consecration for this blessing: “O Lord, 
in view of this thing Thou hast besought of me 
to do, I hereby now do really consecrate m yself 
unreservedly to Thee for all time and all eternity. 
M y time, my talents, m y hands, feet, lips, will, 
my all, m y property, my reputation, m y friends 
and family, m y entire being, a living sacrifice to 
be and to do all T hy righteous w ill— for the 
cleansing of my nature from indwelling sin, I seek 
the sanctification of m y soul.”

PLED G E OF FA IT H
“N ow , as I have given m yself to Thee, I will, 

from this time forth, regard m yself as Thine. I 
believe Thou dost accept the offering that I 
bring. I put all on the altar. I believe the altar 
sanctifieth the gift. I believe the blood is ap
plied n o w  as I comply with the terms of Thy  
salvation. I believe Thou dost now cleanse me 
from all sin.”

Prof. Dougan Clark, the Quaker, says, “The 
essence of consecration is in the sentence, ‘Yield 
yourselves unto God.’ When you yield yourselves  
you yield everything else. Consecration is not to 
God’s service, or His w ork, or to the church, 
or to the m issionary cause, but to G od him self. 
‘Yield yourselves unto God.’ Consecration does 
not mean the giving up of your sins, or vices, or



THE PREACHER'S MAGAZINE 71

depraved appetites, or forbidden indulgences. We 
cannot cjnsecrate our alcohol, or our tobacco, 
or our opium, or our card-playing, or dancing, 
or theater-going. He wants none of these things. 
Actual and known sins must be abandoned at 
conversion. He wants all the good things: the 
son Isaac, most precious to our hearts, laid on 
the altar. An English periodical had this:

‘I am willing 
To receive what Thou givest,
To lack what Thou withholdest,
To relinquish what Thou takest,
To suffer what Thou inflictest,
To be what Thou requirest,
To do what Thou commandest.

Amen.’ ”
Amanda Smith says, “You must make your 

consecration com plete, and you must make it 
eternal.’’
VIII. T h e  L a s t  C o n d i t i o n  Is F a i t h

One might take all the seven steps already de
scribed, and still remain w ithout the blessing. 
The children of Israel marched out of Egypt and 
entirely across the desert to the very border of 
the Promised Land, and halted on the wrong side 
of the border. For lack of faith they did not 
get into Canaan. W ith faith they might have 
gone in before sundown. Acts 26: 18 teaches that 
we are “sanctified by faith that is in m e” (Je
sus). “We receive the promise of the Spirit 
through faith” (Gal. 3: 14). Our hearts are “puri
fied by faith” (Acts IS: 8, 9 ) . All other con
ditions lead to this, and without faith all the 
others would end in failure. As Dr. A. J. Gordon

CH RISTIAN  BELIEF IN TH E  LIGHT OF  
T O D A Y

B a s il  M il l e r  

C h a p t e r  7. T h e  D o c t r in e  o f  G od  i n  R e l a t io n  

t o  t h e  P h i l o s o p h y  o f  R e l ig io n

T RUE philosophy and religion are hand
maidens of each other. Through the cen
turies there has been a gradual develop

ment of a type of philosophy which the Church 
has accepted as the groundwork of her intel
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says, “It is the duty and privilege of believers to 
receive the H oly Ghost for sanctification by a 
definite act of appropriating faith, just as we re
ceived Jesus Christ by faith for justification. It 
is as sinners that we accept Christ by faith for 
justification; it is as sons that we accept the 
Spirit by faith for sanctification.”

Dr. Steele says, “M y faith had three things to 
master: ‘the Spirit, fo r  m e  n o w ! ”  Upon the 
promise I ventured with an act of appropriating 
faith, claiming the Comforter as my right in the 
name of Jesus. For several hours I clung by  
naked faith. Suddenly I became conscious of a 
mysterious power . . . melting m y heart.”

Dr. Carradine says, “Is everything upon the 
altar? If so, who is the altar? Paul tells you—  
it is Christ. W hat does the altar do? God says, 
‘The altar sanctifies the gift.’ Will you believe 
that? Will you take God at His word? Y ou  
must believe that Christ makes you holy right 
now . Will you take that step and receive full 
salvation? Plant yourself on God’s Word. Dare 
to believe it, and hold on till the witness comes.” 

Andrew Murray says, “Who are ready to come 
into this life and claim their heritage as a child 
of God?
1. Say, tonight, /  m ust be filled  w ith the Spirit.
2. I  m ay be filled  with the Spirit; God does not 

give a m ust w ithout a m ay.
3. Say, I  w ou ld  be filled  w ith the Spirit; I  long 

for it.
4. I  shall be filled  w ith the Spirit; 0  God, I give 

myself to Thee entirely; I claim the filling 
of the Spirit. T h o u  g i v e s t  i t . ”

lectual structure. The philosophy of Plato fur
nished the cognitive factor for the early fathers 
to defend their theories with. B y the time of the 
middle ages the turn came to Aristotelian think
ing. The dogmas of Kant with his emphasis 
upon the practical as opposed to the theoretical 
or pure reason have at last come into their own, 
and religious thinkers are building their super
structure of theology upon them.

Of the present age it can well be said that the 
personalistic philosophy of Lotz and more espe

DOCTRINAL
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cially of Borden P. Bowne, as interpreted by 
Flewelling of the University of Southern Cali
fornia, and Knudson of Boston University, and 
many minor satellites, is the accepted philo
sophical system upon which theologians are build
ing their doctrines from the intellectual stand
point. The germ of personalism, as a philosophi
cal system, can be found from the time of Plato 
on down to the modern period. But it remained 
for Lot/, to formulate the doctrine and for 
Bowne to popularize and clarify the same. No 
true theologian can afford to be ignorant of the 
personalistic m ovem ent; for when he would sus
tain his doctrines by theoretical reason, or prac
tical reason, as Kant distinguished the moral and 
religious thought processes from the realm of 
purely logical reason, he will find his greatest 
aid in personalism.

In former articles we have sustained the posi
tion that religion is capable of intellectual de
fense, and that the ground of our faith in the 
doctrines which we discover in the Bible are pos
sible of an intellectual verification. The philoso
phy of religion lays the basis upon which the
ology proceeds. To be ignorant of the philo
sophical background and yet to try to state the 
doctrines of Christian belief logically, or to a f
firm faith in them so that the trained man of 
the present will accept them, means to commit 
intellectual suicide. Philosophy truly becomes an 
aid in the formulation and the logical statement 
of the tenets of faith.

R o u t e s  t o  G od

Philosophy points definitely to God. There is a 
materialistic philosophy which is beside the point 
in the present discussion that negates Christian 
faith. But that philosophic system, which we shall 
later discuss, termed personalism, makes basic to 
all the problems of reality, personality. The grand 
key to reality and the absolute is personality. 
There is no other ground on which thought in 
the universe, morality and religion can be ex
plained except on the ground of personality as 
the essential factor in reality. This in its final 
analysis means that reality, or the absolute must 
be accounted for as personality, and the moral 
nature in man demands that this person be a 
good one. This is God.

There are routes which lead to God, as the 
star pointed to the birthplace of Jesus. Philosophy 
in both of its broad fields so points to Him. 
Philosophy is concerned with tw o problems, the 
nature of knowledge, and the doctrine of reality.

The first., the theory of knowledge, is termed 
epistemologv, and the second, the theory of 
reality, is called metaphysics. Both epistemology  
and metaphysics are roads which lead to the 
absolute, and this absolute they demand be ex
plained as personality.

The theory of knowledge and of reality are not 
the only dearly defined avenues which lead to 
the belief of God. There are other practical and 
theoretical lanes which point in the same direc
tion. Philosophical theologians w'ithin the last 
decade are making much of “ the autonom ous 
valid ity” of religion. Religion thus becomes som e
thing not only grounded in the intellectual sphere 
of m an’s reasonings, his ph ilosophy; but religion 
carries with it its own authentication in the broad 
field of the history of humanity. It springs up 
of itself. It is basic in the structural fabrication 
of m an’s nature. It is universal in its realm, and 
incapable of being blotted out. It has its roots 
in man’s conscience. This mode of reasoning has 
within the last tw enty years brought forth many 
discussions on the “apriori principles of religion." 
We find the term, “the religious apriori," in re
cent theological literature. In a further article we 
shall describe the nature of this religious apriori, 
and outline its origin, but here it will suffice to 
say but one cause can be pointed to for its ex
istence, and that is God wrote it into the very 
constitution of man.

Not only do the theories of knowledge, of 
reality, of the religious apriori point to God, but 
it remained for a German professor of theology, 
Rudolph Otto, to discover within m an’s nature a 
nonrational element in connection with religion. 
This can be found among all tribes and types of 
religions. A definite term w as not at hand to 
describe this characteristic, so Otto invented a 
term for the purpose. He calls this “the num inous  
feeling.’’ It consists of several elements (to  be 
discussed later), chief among which are a feeling 
of mystery, awe, majesty, “the wholly other,” 
and of fascination, or a desire for communion. 
This numinous element in m an’s religious con
sciousness is a route which has but one ending, 
and that is God.

Our present discussion shall then be concerned 
with these and similar avenues which lead defi
nitely to postulate the existence of God.

G od  a x d  t h e  T i ie o k y  o f  K n o w l e d g e

The theologian aims at a satisfactory theory of 
God in relation to man and the universe. From  
the philosophical standpoint this is impossible
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without a clear-cut theory <>] reality, the nature 
of the final essence. Certainly no theory of reality 
can be argued unless we hold to a trustworthy 
theory of knowledge. For if the human reason is 
untrustworthy, then our reasonings concerning 
reality, and from reality to God and man. can
not be accepted as true. Hence we must begin our 
discussion with epistemology, and carefully out
line an acceptable theory of knowledge. Our 
epistemology will find its basis in personalism as 
its philosophical handmaiden. This will also hold 
true of the theory of reality, for personalism is 
the keynote of reality. Certainly all Christian 
theology or belief is personalistic.

There have been various conceptions of epistem 
ology. Empiricism has taught us to believe that 
all knowledge is sense knowledge, that the mind 
is a total blank and the sensations received from 
the outer world form the basis of thought proc
esses. Others have affirmed that innate ideas ac
count for thought as it interprets sense experi
ences. Plato held to a peculiar theory that ideas 
of a more or less innate nature are recollections 
of the soul before incarnation in human form. It 
remained for Kant to add the distinct feature of 
the creative activity of thought, which was capa
ble of building un a thought-series from sense ex
perience. He likewise showed that the practical 
reason, the reason of m orality, was primal.

Personalism has builded upon this groundwork 
and holds to four distinctive characteristics, each 
of which in final analysis point; in the terms of 
theology to the existence of God. These princi
ples are (1) the dualism of thought-series and 
thing-series; (2) the creative activity of thought; 
(3) the trustworthiness of reason, and (4) the 
primacy of the practical reason.

D u a l is m  o f  T h o u g h t  a n d  T h i n  ;

One may at once affirm, “Of course this is 
true." True, or not, nevertheless around this idea 
many of the great word battles of philosophy 
have been fought. And it is certain that at basis this 
is absolutely untrue of the metaphysics of C hris
tian Science. Idealism affirms, as does also Chris
tian Science in religion, that monism is true in 
the field of epistemology, as well as in the field 
of metaphysics. It affirms that mind is all, that 
there is no true reality, even phenomenal reality, 
to matter. On the other hand materialism af
firms its belief in a monism that is entirely 
mechanistic.

Epistemological monism means that there is an 
actual oneness of idea and thing, and that there 
is no parallax between them. It means that

things can be reduced to thoughts, or thoughts to 
things. When we come to absolute idealism, the 
things which make up the world are the thoughts 
of the Absolute, and even our thoughts are His 
thoughts, and there is no essential freedom.

Tw o facts negate this type of monism. The 
tirst is that such does not remove dualism of 
thought and things from human knowing. Things 
do not cease to be when we cease to think them, 
and they do not come into being when we think 
them. In the next place, if we identify human 
thought with divine thought, there is no method 
left b\ which error can be explained. When we 
come to God, thoughts and things arc not identi
cal. but things are divine thoughts objectified.

In so iar as thought monism merges human 
thinking with the divine it tends to destroy all 
human freedom, which is an essential postulate 
of personalism, and degrades the worth of per
sonality. It also, as we shall see later, tends to 
destroy the fact that reality is individual and 
concrete, which gives a place for human indi
viduality. and for the existence, as a separate unit, 
ot the soul of man. Knowledge on this score 
would in its final analysis become impossible. 
There is thus a necessary dualism between thought 
and things.

This dualism between the two points to a the- 
i>tic monism, or to a background which makes 
possible a complete parallelism between the two. 
It is only when we postulate an intelligent Being 
as the basis of thought series, and also of the 
things series, that we can understand the possi
bility of knowledge. “If an intelligent Being is 
the ultimate source both of the thing scries and 
the thought series, it is possible to understand at 
once their dualism and their parallelism, both of 
which are involved in the fact of knowledge,” 
writes Knudson.

Hence, at the very outset, epistemology postu
lates an intelligent Being as the source of all 
knowledge; and this Being when linked up with 
the moral argument becomes in terms of Chris
tian belief. God. whose existence the Bible ev
erywhere assumes, but does not argue. For so 
patent is the fact of His existence, that divine 
revelation does not stop to argue it.

T h e  C r e a t iv e  A c t iv it y  o f  T h o u g h t

The second principle of personalistic epistem
ology is that which we owe to the philosopher 
Kant. It is termed the creative activity of 
thought. In building a system of the nature of 
knowledge many methods have been pursued.
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Some have affirmed that all knowledge is sense 
experience. That we do not know a thing which 
is not discoverable in experience. All the great 
theories and amazing processes of thought are 
due to the admixture of sensations one w ith an
other, so this view purposes. Plato held to his 
famous doctrine of ideas, basic to the mind and 
its structure. Aristotle on the other hand be
lieved that while ideas were not reality, still when 
founded in sense experience they expressed reality. 
In fact they became not really objectified, as 
Plato held, but they were subjective. The ar
gument has gone back pro and con until the time 
of Kant, who formulated his argument for the 
existence of the categories of thought, which in 
a formal w ay guides the thinking process, or as
sists in using the raw material of sense experience 
and from it building up knowledge. Thought 
thus became creative.

The thinking apparatus of man was not limited 
by sense experience, or by sensations; but it was 
able to idealize, or to build thought structures 
not wholly determined by sense experience. This 
theory within itself is not of great concern from  
the standpoint of its contribution to Christian 
belief; rather it is the implications from the 
theory which are of vital concern to the practical 
field of theology.

In the first place it definitely denies the fun
damental conception of materialistic or empiric- 
istic epistemology. The modern outcome of m a
terialism is seen in the current behavioristic psy
chology, which denies the existence of the soul, 
and makes all thought processes to be the result 
of the neuronic structure. Our Kantian theory of 
knowledge negates this idea, and makes thought 
far more than the outcome of the nerve basis 
of the brain. It posits the fact that the mind is 
creative, able to weave thought threads not given 
in experience, and hence not wholly based on the 
nerve reactions.

Again, this posits the reality of the self. In 
materialistic psychology, as found in pragmatism, 
behaviorism, and some types of empiricism, the 
reality of the self is denied. The self is affirmed 
to be the disjointed series of sense experiences, 
and hence not real. But since thought is creative, 
there is demanded the • existence of a real, self, 
which is unitary in structure, and identical in 
nature. If the self, or soul, consists of pure 
passivity, then the soul is deprived of all positive 
content. It is in this unitary, identical creative 
activity that the true nature of the self is to  be

found. If there is no real self, or soul, in ex
istence, then we have no basis for affirming the 
reality of the supersoul, or God. This shall be 
argued later.

This also makes possible an idealistic view of 
the world. Knowledge becomes som ething built 
up within the mind. It thus tends to destroy the 
basis for a belief in a materialistic view  of the 
world where mechanism is w holly in control of 
the universe. It places a creative Soul at the 
center of the universe.

If the soul is but a chimera, to be resolved 
into synaptic connections, neuronic functionings, 
chemical changes due to incoming sensations, 
w ithout any reality, a passive tabula  rosa, then 
all the vital phases of religion are but an illusion. 
At the center of religion stands an individual, 
concrete, unitary, creative soul, that is able to 
come into contact w ith God. If it is not active, 
as Kant affirmed, and personalism believes, and 
Christianity avows, then any mechanistic theory 
as to its structure may be held. But the creative 
activity of thought sets aside once and for all 
mechanistic views of the self. Christian psy
chology is possible only under the sw ay of this 
theory.

T h e  T r u s t w o r t h in e s s  o f  R e a s o n

Personalism, in laying a philosophic basis for 
Christian belief, goes one step farther and shows 
that human reason is trustworthy. This is a 
fundamental postulate of true epistemology. If 
thought is valid for reality, there must be a 
parallelism between the mental functions and the 
outer w'orld. Skepticism in its’ theory of know l
edge affirms that we m ay be mistaken funda
m entally, and there is a divergence between the 
thought series and the world series. As Bowne 
says in som ewhat philosophic language, truth and 
rationality must fce equated. To drive a wedge 
between them, as skepticism does, is the height of 
unreason. We must assume the ultimate validity 
of reason to make possible any type of know l
edge. All science, philosophy, theology proceeds 
on this assumption.

At the root of this assumption however is faith. 
It is upon this that Kant based his argument 
for the primacy, of the practical reason.

One problem arises at this point, that has to  
do with the existence of error. We are told that 
if the human reason is trustworthy there can be 
no place for error. Bowne has given the classical 
argument for freedom in this wise: Our faculties 
are so constructed that they have a native ca-
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parity foi truth; but in order that truth m ay be 
attained, they must be used with care. When they 
arc misused, error arises. Hence truth is made 
possible by the essential trustworthiness of our 
reason; but the truthworthiness of our faculties 
does not guarantee the attainment of truth. “Our 
faculties do not operate autom atically within us 
in the sense that they necessarily lead to tru th ; 
this would deny the fact of error. They need to 
be guided by a standard immanent within them, 
and this guidance is possible only on the assump
tion that the human spirit is free,” writes Knud- 
son. Thus freedom is a necessary postulate in 
any system which affirms the trustworthiness of 
reason. Error cannot be accounted for by any 
other means.

Every argument which denies human freedom  
also overthrows reason itself. Any necessitarian 
system destroys the vital distinction between truth 
and reason, and makes them both to be the result 
of the world-ground, and hence both are right. 
This leads to an unknowable and unaffirmable 
world, and hence there is no truth. The true and 
the false have the same identical basis. Even  
though there should be some standard, such as we 
believe reason to be, by which reality or truth 
could be judged, w ithout human freedom we 
would be unable to em ploy it. W ithout freedom  
thus reason would collapse, and all distinction be
tween truth and error, between the rational and 
the irrational w'ould vanish.

W hy is it then, we are asked, that reason is 
trustworthy, and we are able to understand cor
rectly the nature of the world, and to reason 
logically ? The answer is not far to seek, when 
we look to the second implication of this tenet 
of the trustworthiness of reason. There is a 
dualism  between thought and thing, as we have 
seen. Further if knowledge is at all possible, there 
must likewise be a parallelism between them. 
This parallelism can be accounted for only on 
the theory of m etaphysic monism, a monism  
which transcends the dualism between the two  
series. This is a monism which stands above in 
a transcendent w ay the world on one hand and  
mind or thought on the other. The monism like
wise must trace the origin of thought and thing 
to a com mon intelligent source. Thus accord
ing to this view our minds are created in the im 
age of basal intelligence, and things are likewise 
a' similar expression of this basic intelligence. 
There is thus no disparity between our thought 
of the world, and the nature of the world, for

each bears the stamp of the originating Being. 
Theistic monism, or theistic personalism is the 
only final solution of the problem of knowledge.

Again our theory of knowledge leads us to 
posit the existence of an intelligent Being, as the 
foundation of the thought and thing series. Un
derlying all these arguments is faith which is im 
plicit in all rational discourse and scientific know l
edge. This leads us to our next point, the primacy 
of the practical reason.

T h e  P r im a c y  o f  t h e  P r a c t ic a l  R e a so n

Our final position owes its power to the philoso
phy of Kant. In our previous arguments we have 
dealt with the more theoretical phases of the 
knowledge of reality, in what Kant would call its 
existential rather than its qualitative aspects. The 
idea of value has been foreign to our discussions. 
T o the religious believer reality is not only in
telligent but it carries with it all those elements 
of worth which are embodied in personality. 
Knudson says that “All religion is based on faith 
in the goodness of the world-ground.” A God 
without righteousness and goodness, and un
touched by a good w ill would certainly not be a 
God of religious faith. W hat faith is concerned 
about then is the goodness or moral character of 
God, the ethical content of personality.

Religious belief in its final analysis carries with 
it the thought of the objectivity of religious or 
moral values, ideals of worth. Knowledge is not 
limited to the sense of plane and logical deduc
tions from it. The deepest truths about reality, 
and God lie beyond theoretical reason, as Kant 
would say. This deeper realm of truth about God 
is derived from our own religious, ethical and 
spiritual natures. It comes from the practical 
and vital experiences which lie back of the in
tellectual processes. Life it assumes is more than 
logic. This is in substance K ant’s argument for 
the primacy of the practical reason, and upon it 
personalism builds.

Kant admitted that this practical reason, as 
opposed to theoretical reason, stands first in m eta
physical matters. Pure reason gives us knowledge 
of the phenomenal realm, but beyond that it can
not go. This is the end of its jurisdiction. Only 
the practical reason based upon our moral and 
spiritual faculties gives affirmations about the ulti
mate reality, and these are practical postulates 
rather than intellectual insights. As Knudson 
says, “They belong to the realm of faith rather 
than knowledge, and faith is grounded in the
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moral nature, and the moral nature stands in its 
own right.” This faith represents an independent 
realm of worth and this justifies a theistic world- 
ground.

To develop this doctrine Kant assumed that in 
the theoretical reason there were certain guiding 
categories, of space, causality and time. And 
when he came to the practical reason, he postu
lated a formal guiding principle or category of 
purpose. He read into the world a purposive In
telligence. At the beginning of the process of 
pure reason he was forced to posit faith, faith in 
the categories, etc., before he could proceed to 
build his system, and then he showed that this 
faith is primarily of the realm of practical reason. 
N o knowledge is possible without the assumption 
of faith in the outcome of reason, and this faith 
is its own validation. We begin Jvith it. and its 
roots are in the practical reason.

This principle then gives a place for a study 
of the moral and spiritual capacity, from which 
we are able to reach a conclusion as to the moral 
nature of the world-ground. Kant finds purpose 
in the universe and back of this theological prin
ciple he reads a moral nature. He stated likewise 
the moral category, or the moral imperative of

duty, and from duty he argued to the great 
Moral Judge and Governor. It is this realm 
which is primal in the needs of man, and from it 
Christian belief finds its greatest sustenance.

We discover, then, from the epistemological 
standpoint that it is necessary to read into the 
universe an Intelligent Being, which co-ordinates 
the thought series and the thing series; that from  
the creative activity of the self in thinking it is 
necessary to assume an individual Absolute Sell 
us the author ot this thinking self with which 
we are acquainted; that the trustworthiness ot 
reason points indelibly to the fact that back of 
the processes of reason in understanding the 
phenomenal realm is a guiding Author of R eason; 
and that the practical reason demands an Author 
of the spiritual and moral nature of man.

The theory of knowledge, in other words, 
makes it necessary that we postulate in the causal 
principle of the universe the (!od of Christian 
belief. In our next discussion we shall also d is
cover the fact that true metaphysics, or the 
theory of reality, will point to the same conclu
sion. To paraphrase the words of Paul, “The 
God whom philosophy has worshiped ignorantly 
Christian belief now declares unto it.”
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EXPOSITIONAL
......................................................... .

E XPO SITO R Y MESSAGES FROM  
HEBREWS

O l i v e  M. W i n c h e s t e r

Unveiling of T ru th  at the E n d  o) D ays  
(Heb. 1: 2, 3a).

F.iOM the time that man withdrew himself in 
the garden from the voice of God, there 
lias been a seeking of man that the truth of 

his own nature, his sin and transgression and the 
hope of his salvation might be made known unto 
him. Through the symbolism of the tabernacle 
truth was taught in object lessons and through 
the prophets truth was taught in precept and ad
monition. The word of revelation as it came in 
the messages of the prophets was given forth by 
various methods, sometimes in calm, well-ordered 
prose, at other times in highly poetic refrains 
with the intervening transition rising to impas

sioned prose, bringing different phases of truths 
at different times. One special truth seems to be 
the sacred depositum of each prophet. M oses 
taught the great fundamental fact that God is 
one, Amos that religion has at its heart moral 
truth and justice and Hosea that love expresses 
the supreme essential in religious expression while 
Isaiah emphasized the holiness ol God and the 
requisite of faith and trust on the part of man. 
These were revelations in part, rays of the light 
that cometh from above but did not represent 
at any time the fullness of tru th ; this fullness 
of truth came only with the close of the old 
dispensation and the ushering in of the neiv. in 
the person of Jesus Christ.

I n  C h r is t  W e S e e  t h e  A t t r ib u t e s  o f  G od

While the prophets had taught profound truths 
about God yet they knew only in part. As
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Hastings says, “Prophets and seers had caught 
flashes of light that penetrated the darkness. 
Poets and singers had imprisoned strains of lovely  
music which had been heard by their souls. 
L ofty and pure spirits had seen tracings of His 
thought, suggestions of the work of the unseen 
Mind. Men had stood in reverent awe before 
what they felt w as the movement of His hand 
and arm. Bit and bit, like the piecing together 
of a beautiful mosaic, they had reverently striven 
to put together their different parts, and to com
plete the picture of the M ost High God. That is 
the pathos of m an’s quest, that the deeper pathos 
of all early history. But at the last He came, 
the brightness of the Father’s glory and the ex
press image of H is person. Forth from the bosom  
of God in infinite glory of heaven, He stepped 
into our world. He gathered together every ray 
of light, every touch of beauty, every suggestion 
of the infinite which had ever visited man and set 
them all in their proper place. By word and deed 
and life He unveiled the m ystery, interpreted the 
character, manifested the name. And as men 
gazed at the completed picture, behold ! it was 
the face of a F ath er!

In describing Christ’s relationship to the Father 
the sacred writer tells us that our Lord is the 
effulgence of the glory of the Godhead. The 
thought expressed would indicate that Christy re
veals to us the attributes of the Godhead. In con
junction with this passage we recall the first 
miracle in Cana of Galilee when Jesus turned the 
water into wine. The apostle John concludes the 
narrative with this observation, “This beginning 
of his signs did Jesus in Cana of Galilee and 
manifested his g lo ry ; and his disciples believed 
on him ” (John 2: 11). The writer of the fourth 
Gospel very often attaches a purposive objective 
to the miracles which the writers of the other 
Gospels do not. Herein we have it stated that 
Christ not only wrought this miracle to assist in 
the emergency arising at the time, but it had a 
further significance, it indicated to the diSciples 
that there was present in their midst a- power 
that w as not human. Thus the miracles revealed 
to the men of that day that God in mercy and 
grace w as present among men in the person of 
Jesus Christ and the miracles today, the moral 
miracles, reveal the same truth.

On the occasion of another miracle we find 
connected a profound revelation of the relation 
of God to men. Jesus was sitting within the 
house teaching. Around about him there sat the

Pharisees and doctors of the law who had come 
from all sections of Galilee and even had jour
neyed thither from Judea and Jerusalem itself, 
so agitated had they become about the work of 
the new Teacher in their midst. On this occasion 
it would seem that the power to heal which was 
ever present with Christ was rising in increasing 
strength. While the work of instruction was go
ing on, some men brought to Christ one sick of 
the palsy and not being able to gain an entrance 
to the house in any other way, they removed a 
section of the roof and let the man down in the 
midst of the assembled company. But when thj; 
M aster looked upon him, he did not at first heal 
his physical malady, but turning to him said, 
“Man, thy sins are forgiven thee.” Whereupon 
the scribes and Pharisees began to murmur and 
question among themselves, “Who is this that 
speaketh blasphemies? Who can forgive sins, but 
God alone?” A very potent truth they spoke 
that day. Not that they intended to attribute 
any power to Christ. Their hearts were filled 
with malice and intent to charge the Master with 
the most grievous accusation that c o u ld ' be 
brought against a Jew, that of blasphemy, but 
seeking to do this they uttered the fact that 
God alone could forgive sins, and then if Christ 
could forgive, He must be God and must bring 
to man that glad message of salvation. Proof of 
this fact Jesus came unto them straightway by 
saying unto the sick of the palsy, “Arise, and 
take up thy couch, and go unto thy house.” 

Again we find the revelation of the powers and 
manifestations of the Godhead in Christ is His 
knowledge of man, His thoughts, His manner of 
life. When Nathanael was brought to Jesus, the 
Master observed, “Behold an Israelite indeed in 
whom is no guile.” Surprised, Nathanael inquired, 
"Whence knowest thou m e?” and Jesus made an
swer, “Before Philip called thee, when thou wast 
under the fig tree, I saw thee.” It has been con
jectured with considerable probability that N a
thanael was engaged in prayer at the time the 
call came to him. Howsoever this may be, N a
thanael himself recognized in the knowledge of 
Jesus something beyond human and exclaimed, 
“Rabbi, thou art the Son of God, thou art King 
of Israel.” M any other instances of a direct 
knowledge of men appear in the life of Christ. 
Soon after this event when Jesus was at the 
first Passover at Jerusalem many believed on 
Him, but He knew their hearts that they as
sented because of the signs which they saw and
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that they had not given full allegiance. Thus the 
power of full and complete knowledge of the 
heart of man is found in Christ. Herein we see 
His relationship with the Father and herein we 
see a revelation of the Father. M any other il
lustrations might be cited from Scripture wherein 
Christ revealed the glory of the Father, but the 
one which would rank in order w ith the power 
to forgive sins is the content of the teaching of 
Christ, the high standard of Christian ethics set 
forth, principally delineated to us in the Sermon 
on the M ount. Herein we have revealed the 
great truths of Christian being and living and 
We can but feel that these are the words of God.

I n  C h r i s t  W e  S e e  G od

In describing Christ’s relationship to the Father 
the sacred writer not only tells us that our Lord 
is the effulgence of the glory of the Godhead, 
but also that He is the express image of His 
substance. The thought expressed would indi
cate the essential being of the Son, His m eta
physical nature. Here we have the truth set 
forth that the Son is coessential with the Father, 
that is of one and the same substance. This 
truth has been one of the battle points of the 
centuries. It began with the early church and 
has continued until this day to be the center 
around which men have brought their weight of 
opposition and others have risen in defense. It 
has called forth heroic and courageous spirits who 
have defended its validity.

In the early church we see the figure of that 
indomitable and daring spirit Athanasius who 
stood over against the world maintaining that 
the Son was identical in nature with the Father. 
The leading spirit opposing him w as Arius who 
asserted that although the Son was the Creator 
of the world and was like unto God, yet He 
himself was a created being, the first of all cre
ated beings, being formed before time came to be. 
The person of Arius attracted a following since 
he possessed, so we are told, fascinating manners, 
was grave and austere of aspect, also of a modest 
demeanor. He was zealous for the purity of the 
church in that he had condemned the conduct 
of another bishop who seemed to be too lenient 
toward those who had lapsed from the fa ith ; 
moreover he w as a man renowned for his learn
ing and strict m orality. Furthermore as presented 
at the time the teaching of Arius did not show  
forth all of its implications as the hearers in 
general received it. To m any it seemed a dispute 
about words, a contention over the omission of

a single letter in a Greek word. W ith the letter 
included the theory of Arius was proclaimed, 
that is, that the Son w as like unto the Father 
in nature, but with the letter om itted the doc
trine of Athanasius was asserted that the Son 
was identical in essence with the Father.

While m any in the church saw no particular 
danger in the teaching of Arius, then since oth
ers took a middle ground asserting more fully 
than Arius himself the kinship of the relation 
of the Father and Son in nature w ithout m ain
taining full identity, the time came when a large 
part of the church was carried away with the 
teaching, and it would seem that the entire 
church would be rent. The emperor became 
alarmed, not that he cared for the logical dis
cussion, but he was concerned for the peace of 
his empire. He appeals, “Give me back my calm  
days and m y quiet nights, light and cheerfulness 
instead of tears and groans."

Since the emperor’s letters of appeal brought 
no results in bringing peace in his distracted em
pire, he sought another means and that was 
through the calling of a council. In consequence 
he sent letters throughout the borders of his do
minion inviting the bishops to be present, offer
ing them public conveyances for their transpor
tation and entertainment during their stay at 
Nica;a which was the place appointed for the 
council.

In the assembled number was Athanasius who 
at this time was an archdeacon under the patri
arch Alexander from Egypt. Since the inferior 
clergy were allowed to take part in the debates 
in the council, opportunity was given to A tha
nasius and it is said that he outshone ‘‘most of 
the fathers and dignitaries by the skill and 
vehemence of his arguments.”

After prolonged discussion and the submission 
of creeds the council finally decided upon what 
is known as the Nicaean creed, which reads thus:

“We believe in one Lord Jesus Christ, the only 
Son of God, begotten of the Father, Light of 
Light, very God of very God, begotten, not 
made, being of one substance with the Father, 
by whom  all things were made; who for us 
men, and for our salvation, came down and was 
incarnate, and was made man; He suffered, and 
the third day He rose again, and ascended into  
h eaven ; from whence He cometh to judge the 
quick and the dead.”

Although the creed was officially accepted by 
the assembly of bishops, yet when the council
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was over there arose a reaction. Athanasius, who 
on the death of Alexander, became bishop in 
Egypt suffered from plots set on foot by his 
enemies, w as maligned to the emperor and was 
banished. After the emperor’s death his exile 
ended, but the intrigues of his enemies still con
tinued and we find at various times he was ex
iled ; he would be returned, then banished again. 
Vet the great truth for which he stood prevailed 
in the church finally after m any oscillations from  
one viewpoint to another.

While Athanasius was a mighty force in con
tending for the truth of the essential being of 
Christ, maintaining that it w as one and the 
same with the Father, yet another potent factor 
entered in and that was the Christian experience 
of the common people. “The hair-splitting sophis
tries of Christian debaters, who had brought their 
pagan dialectics w ith them into the Christian fold, 
did not disturb the average Christian. Those men 
had little to do w ith the determination of doc
trine. The general body of plodding and fervent 
members, who knew no logic but the facts of 
the Gospels, were the principal agents who kept 
the Church close to its original moorings. The 
Nicene conclusions, far from being the mere fruit 
of theologians, were the faith of the great com 
m onwealth of believers throughout Christendom. 
The real master at Nicaea was neither Athanasius 
nor Constantine, but the humble believer, who 
might be keeping his flocks beside the Euphrates, 
or cultivating his patch of lentils in the Thebaid, 
or singing his psalms beneath his thatched roof 
on the outskirts of a dark forest of the Germania 
of Trajan’s day.”

Thus it is when we come to the ultimate proofs 
for the consubstantiality of the Son with the 
Father, there are tw o sources for evidence, one 
is the Word of God which clearly sets forth in 
m any passages this great truth and the other is 
experience of the myriads of Christian believers 
who bear witness to the fact that Christ has 
wrought in their hearts a work such as could be 
brought into being by none other save one who 
himself is God.

Thus in Christ we no longer see through a 
glass darkly w ith  reflected rays of light such as 
came to us. i n : thi' Old Testament mediums of 
revelation^ h u i.see  face lo  face as Jesus said unto 
Philip, “He that hath seen me hath seen the 
Father.” There walked among men not only One 
who revealed the attributes of God, but One who 
was G od ; who came with a message of love and

grace for m an’s redemption. W ell may w e join 
in the Latin hymn of the early church:

“Thou image of the Father, bright! 
Effulgent glory, Light of light,
Fountain divine that streams for aye;
T hy radiance fills the realms of day.

“True Sun! illume our inner sight;
Pour down Thy Spirit’s living light; 
Through all our senses, o ’er our head, 
Unsetting S u n ! Thy brightness shed.

“Control our hearts, and all within, 
Keep our whole being pure from sin: 
Let faith with holy fervor toil,
N or touch the poison cup of guile.

“Unto the Father, God of heaven,
And to the Son be glory given,
And to the Spirit, evermore,
One God, the God whom we adore.”

— A m b r o s e .

“In the twelve years that I have been serving 
the cause of national missions I have three def
inite criticisms of modern preaching. They are as 
follows:

“Modern preaching lacks creative thinking. Too  
frequently preachers are echoes rather than vo ices; 
reporters rather than apostles; men whose mes
sages are more largely the product of the last 
book or article they have read than their own  
creative thought.

“Modern preaching lacks commanding author
ity. Too often preachers speak in the name of 
their own view s rather than in the name of a 
commanding objective authority which registers 
in a vital and real experience.

“M odern preaching lacks a contagious passion. 
Much of the preaching of our day leaves the con
gregation absolutely cold. It lacks that fire which 
led the apostle Paul to say out of a burning heart, 
‘Woe is me if I preach not the gosp el!’ and the 
hearers to exclaim, ‘W hat m ust I do to be saved?’

“It is m y own conviction that if the Church is 
to win out in these days of crying need and un
paralleled opportunity she must have a ministry 
which is the product of creative thinking, com 
manding authority and contagious passion— a gos
pel of good news, rather than a gospel of good 
advice!”— D r .  J o h n  M c D o w e l l .

( I S )
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SERMONS FOR M AR C H

H. B. M a c r o r y

MARCH is an opportune time to engage in 
a study of the life and ministry of 

Christ. An interesting "roup of topics for the 
midweek prayermeetings would he “H is Birth," 
"His Home Life," “His Education" and “His Oc
cupation."

The ministry of Christ divides naturally into 
four divisions: “The Year of Obscurity,” “The 
Year of Popularity,” “The Year of Opposition," 
and “The Week of His Passion.” Both the morn
ing and evening messages of the four Sundays of 
the month might be devoted to the outstanding 
events of these four divisions as they come in 
chronological order.

It is almost a tragedy to have “The Week of 
His Passion" pass by without a careful review of 
the events of the same either in the Sunday mes
sages or in a series of week night messages. An
other splendid plan is to conduct a Good Friday 
service from noon until three in the afternoon. 
Have different ones speak, each taking one of 
“The Seven Last Words" as his topic. Easter 
and the resurrection will doubtless mean more to 
the church and community if such plans as sug
gested are followed.

March 4— Morning Sermon
T h e m e :  Triumphant Certainties.

S c r i p t u r e  R e a d in g :  1 John 2: 3 , 5, 20. (One 
might mark and read all the verses in 1 John in 
which the word "know” appears.)

I n t r o d u c t io n

Some years ago Mr. Sunday was holding a 
meeting in a certain town and had gone to find 
the post office. Seeing a newsboy he inquired of 
him the location of the building. Returning to 
his room he met the boy a second time and ad
dressing him said, “Come over to the tabernacle 
tonight and I will show you the w ay to heaven.” 
The boy replied, “O go o n ; you don’t know the 
way to the post office."

It is always comforting to me to find someone 
who knows. If 1 were in need of a physician I

would want one able to diagnose my trouble. 
If I were in need of a lawver I would want one

A

who understands law. In m y search for God I 
must have one who knows the way to God.

Many tell us they do not know the way to 
God. The agnostic does not know. The evolu
tionist does not know. Mr. Darwin in his writings 
used such expressions as "perhaps,” “suppose,” 
“guess so", some eight hundred times or more. 
The uhole doctrine of modernism is built upon a 
foundation that is nothing more than a “guess.” 

How different it is with the Word of God. E v
ery one of the thirty-six w-riters speaks with au
thority. They do not deal with theories but with 
facts. They wrote as they were inspired by the 
Holy Ghost. As John said again and again, “W e 
know ."

I. W e  K n o w  R e g a r d in g  C r e a t io n

1. Writer of the Pentateuch tells us God is the 
Creator of all things.

2. In Genesis 1: 21 we are told God created 
man.

3. God created man in His own image.
4. God created man and made him a free 

moral agent.

I I .  W e  K n o w  R e g a r d in g  t h e  E n t r a n c e  o f  S in  

I n t o  t h e  W orld

1. God has given us an account of the fall.
2. Man chose to disobey God.
3. Man became a child of the devil.
4. Man lifted himself in rebellion against God.

I I I .  W e  K n o w  G od  H as P ro v id e d  a W o n d e r f u l

S a l v a t io n

1. "We know He was manifested to take away  
our sins."

2. “We know we have passed from death unto 
life.”

3. "We know that he abideth in us.”
4. “WTe know that, when H e shall appear, we 

shall be like him ; for we shall see him as
he is.”

“And every man that hath this hope in him 
purifieth himself, even as he is pure” (1 John
3 : 3 ) .
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March 4 — Night Sermon
T h e m e :  Sowing and Reaping.

T e x t :  Be not deceived; G od is no t m ocked:  

fo r  w hatsoever a m an sow eth , th a t shall he also 
reap (Gal. 6 : 7 ) .

I n t r o d u c t io n

George B. Kulp of God's Bible School, Cincin
nati, Ohio, tells of a sad incident that occurred a 
few years ago at Blue Island. A man rooming 
with an old man and his daughter found out the 
old man had a considerable sum of m oney hidden 
in a mattress. One night the roomer took an ax 
and killed the old man and his daughter and was 
about to take the money when a dog barked. 
It so frightened him he rushed out into the night 
without the m oney. He left the city and went 
West. One year later he came back to Chicago 
and surrendered himself to the police.

Addressing the chief of police he said, "I want 
to give myself up.” “W hat for?” asked the chief. 
“Murder.” “W here?” “Blue Island.” “W hen?” 
“One year ago.” “Whom did you murder?” “An 
old man and his daughter.” “W hat made you 
come back?” “Everywhere I went I heard the 
dog b ark ! I would leave one job and go to 
another, and while I was working I would hear 
the dog bark.” Was it the barking of the dog 
he heard? N o ! It was the voice of God speak
ing in his conscience!

“fie not deceived; God is not mocked: for 
whatsoever a roan soweth, that shall he also 
reap.”
I. T ext presents a fa ith fu l warning.

1. A warning of the deceitfulness of sin.
2. A warning of a danger common to all.
3. A warning men must heed.

II. A gain— the  tex t presents a p ro found  tru th .
1. God is not mocked.
2. Be sure your sin will find you out.
3. In the words of Solomon, “God will bring 

every work into judgm ent.”
III. A gain— the tex t sets fo r th  an unchangeable

law.
1. The law of retribution (of sowing and reap

ing).
2. M ultitu4es today are sowing to the flesh.
3. It pays to sow  to the Spirit and of the 

Spirit reap life everlasting.
Wbat is the story of your life? (Quote text.) 

If you were to die tonight would you be prepared 
as you are now ? W hat a fearful thing it is to 
plunge through a Christless grave into a Christ - 
less etern ity !

March 11— Morning Sermon
T h e m e :  “A Thorn in the Flesh.”
S c r i p t u r e  R e a d in g :  2 Cor. 12:1-10.
T e x t :  Part of the seventh verse, There was 

given to m e a th o rn  in the flesh.
I n t r o d u c t io n

False prophets were at work in the Corinthian 
church. It created a trying situation for the 
apostle Paul. They were boasting and glorying 
in their achievements. Paul felt compelled to do 
a tiling he regretted and which he said in order 
to do he must speak as a fool. “Seeing that 
many glory after the flesh I will glory also” 
(read 2 Cor. 11:22-33 and 1 2 :1 -6 ).

The apostle was a man of great humility. To  
boast greatly grieved him. Addressing the Gala
tians he said, “God forbid that I should glory, 
save in the cross of our Lord Jesus Christ, by 
whom the world is crucified unto me and I unto 
the world.”

Again hear him say in the words of our text, 
“And lest I should be exalted above measure 
through the abundance of the revelations, there 
was given to me a thorn in the flesh, the m es
senger of Satan to buffet me, lest I should be ex
alted above measure.”
I. W hat was the thorn in the flesh the apostle 

h a d ?
1. M any suggestions have been offered.
2. M any believe it was a physical condition.
3. Adam Clarke and others believe it was not 

a physical condition but rather the indignities 
and opposition he suffered from false proph
ets.

II. .-1 “thorn  it: the. flesh" m ay be made either a 
handicap or a stepping stone to success.
1. Every man has a “thorn” in the flesh!

It may be physical, mental, financial, or the 
buffeting of Satan. Men in every station and 
vocation of life meet with them.

2. Make your “thorn” a blessing.
Don't allow it to defeat you.
Rest back upon God and His grace.

3. D on’t look for sympathy.
D on’t advertise your troubles. M ount up 
upon them. Make them stepping stones to 
success.

II. G od has a purpose in perm itting  every thorn  
in the flesh.
1. Paul learned the lesson of humility.
2. Paul learned to depend upon the grace of 

God in every trial.
3. Have you learned God’s purpose in the thorn 

He has given you?
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March 11— Night Sermon
T h e m e :  “The Judgm ent.”
T e x t :  I t  is appoin ted  un to  m en once to die, 

but a fter this the judgm en t (Heb. 9: 27). 

I n t r o d u c t i o n  

John Bunyan in that most fascinating book, 
“Pilgrim’s Progress,” begins with a picture of 
judgment. Christian is represented as standing in 
a field crying. Evangelist appears and asks, 
“Wherefore dost thou cry?” “Because I see in 
this book I must die and then come to judgm ent! 
I am not willing to do the first and I am not 
able to do the second.”
I. The judgm ent is one o f the fundam en ta l doc

trines o f the W o rd  o f God.
1. There are many erroneous ideas concerning 

the judgment.
Probably the most prevalent mistake is there 
is to be but one judgment. A number of 
judgments are set forth in the Word of God. 
Emphasis is placed on the final judgment at 
the Great White Throne.

2. Judgment as to the position of the believer 
and the unbeliever is already past (John  
5: 24; Heb. 10: 17). Believers will, however, 
appear before the judgment seat of Christ to 
receive rewards for the use of their talents.

3. Judgment at the Great W hite Throne is the 
final judgment (R ev. 20: 11-15). Who shall 
be able to stand?

II. E very  m an shall render an account unto  God.
1. A personal account.
2. A true and complete account.
3 . A final account.

III. Are you prepared for the ju d g m e n tt
1. Death is on your track tonight.
2. M ercy’s door is yet open. •
3 . Where will you spend eternity?
Someone present tonight may be within tw enty- 

four hours of heaven or h e ll! An old sailor 
caught in a gale was swept overboard. A line was 
thrown to him. He gripped it and was pulled in. 
He was dazed. They cried to him, “Let go.” He 
answered, “I can 't! I gripped it for life.” It was 
four hours before he could relax his muscles and 
let go! Who will grip the life-line tonight?

March 18— Morning Sermon
T h e m e : “ T h e  T r a n s f i g u r a t io n .”

S c r i p t u r e  R e a d in g :  Luke 9 : 2 8 -3 6 . 

I n t r o d u c t i o n  

We have before us one of the greatest events 
in the life of Christ. Were many great events in

His life. The incarnation was a great event. 
The baptism at the River Jordan was a great 
event. The crucifixion, the resurrection and the 
ascension were great events.

The transfiguration also stands out as one of 
the great events of H is wonderful life. It was 
great because of the divine manifestations. The 
scene itself. The presence of M oses and Elias. 
The voice of God. The purpose of the occasion 
and f the effect upon the disciples each in turn 
emphasize the greatness of the incident.
I. The transfiguration sets fo rth  the possibilities 

of prayer.
1. Jesus and the disciples went to the mountain  

to pray.
2. Jesus understood His need at that particular 

hour of H is ministry.
3 . The transfiguration came as an answer to  

His prayer.
II. The transfiguration gave man a glimpse in to  

the glory world.
1. The curtains were drawn aside.
2. The disciples caught a vision of the glorified 

Christ.
3 . They caught a vision too of M oses and Elias 

as they are today.
III. The transfiguration sets fo r th  a num ber of 

b eautifu l lessons.
1. It is an infallible proof of the im m ortality 

of the soul.
2. It is proof of G od’s interest in us and care 

for us now.
3 . It is one of many proofs of the deity of 

Jesus Christ.
M en may deny Him and the world go on in 

pleasure and sin, dancing its w ay to hell, but be
loved, let us join with the poet—
M y  Jesus, I  love Thee, I  k n o w  T ho u  art m ine, 
For Thee all the follies o f sin I  resign;
M y  gracious R edeem er, m y  S a vior art Thou,
I f  ever I  loved  Thee, m y Jesus, ’tis now .

March 18— Night Sermon
T h e m e : “W hat Think Ye of Christ?” 

S c r ip t u r e  R e a d in g : M att. 22: 15-46.

T e x t : W hat th in k  ye o f Christ ? (M att. 22: 4 2 ). 

I n t r o d u c t io n  

We have before us. in the scripture .lesson a 
busy day. in o u r . L ord’s public, ministry. .Multi
tudes thronged Him. He was repeatedly inter
rupted in H is teaching by those who would em 
barrass Him.

A delegation of Pharisees and Herodians came
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first to embarrass Him with a political snare, 
asking if it were lawful to give tribute unto 
Caesar.

A delegation of Sadducees came next endeav
oring to embarrass Him w ith a skeptical snare. 
They denied the doctrine of the resurrection.

Later the Pharisees returned with a noted law 
yer to present a legal snare. Each time Jesus 
outmatched them and they were compelled to re
tire defeated.

At last Jesus spoke up and said, “ I  have a 
question! W hat think ye of Christ?” We invite 
attention to this question tonight.
I. I t is a question tha t m u s t be answered.

1. The Pharisees were called upon to answer it.
2. The disciples were called upon to answer it.
3. The question is one that cannot be evaded.

II. I t  is a question o f great interest.
1. W hat think ye of His pre-incarnation work?
2. What think ye of His incarnation and public 

ministry?
3. W hat think ye of H is present and future 

work?
III. It is a question  o f v ita l im portance.
1. A question upon which hangs the eternal des

tiny of your soul.
2. A question Jesus is asking tonight.
3. A question that demands an immediate an

swer.
Sam Hadley, of the W ater Street Mission, New  

York, once met a boy who had run away from  
home. He was ragged and miserable. He had 
stolen money from his father and was afraid to 
go home. He had wandered the streets for 
m onths and said to Mr. Hadley that his father 
would never forgive him for the sin he had com 
mitted.

Mr. Hadley kept him in the mission overnight 
and wired his father. The father wired back im 
mediately, “M y boy is forgiven, tell him to come 
hom e.”

That is the message of Christ tonight to all 
who will come unto Him. “Though your sins 
be as scarlet, they shall be as white as snow ; 
though they be red like crimson, they shall be 
as w ool.”

March 2 5 ---- Morning Sermon
T h e m e : “The Triumphal E ntry.”

S c r ip t u r e  L e s s o n : M att. 21: 1-17. 

I n t r o d u c t io n

The Triumphal Entry occurred at the close of 
the third year of Christ’s public ministry. Peter

had made the great confession. Jesus had pre
dicted His own death. The transfiguration had 
taken place. M ultitudes were gathering at Jeru
salem to celebrate the Passover. Jesus on His 
way to Jerusalem had arrived at Bethany and 
was a guest at the home of M ary and Martha. 
The anointing by M ary had taken place.

Saturday, the Jewish Sabbath, was quietly spent 
in Bethany. Word had reached Jerusalem the 
Prophet of Galilee would enter the city Sunday 
morning. There was great excitement. M ulti
tudes were anxious to see Him.

I. The hour arrived!

1. Jesus sent His disciples for a colt.

2. The procession was soon under way.

3. What a display of humility and heroism!

II. M u ltitu d es had gathered.

1. Greeted Him with an outburst of enthusi
asm.

2. Opposition soon appeared.

3. Enthusiasm is a splendid thing if it is genu
ine.

III. T w o  outstanding, incidents com m and a tten 
tion.

1. Jesus weeping over the Holy City.

2. Jesus cleansing the temple.

3. Has He made His triumphal entry into your 
heart?

“Know ye not that ye are the temple of G od?” 
(1 Cor. 3: 16).

March 2 5 — Night Sermon

T h e m e : "The Blood of Christ.”

S c r ip t u r e  R e a d in g : Heb. 9: 1-28.

T e x t : W ith o u t shedding o f blood is no rem is
sion (Heb. 9: 22).

I n t r o d u c t io n  

The writer to the Hebrews calls attention to  
the Old Covenant and its ordinances; the taber
nacle, its furnishings and worship. He declared 
these were divinely appointed, but were only fig
ures or types and shadows of a greater dispensa
tion to follow .

The Jew s observed a number of annual feast 
days. The Passover was observed in the first 
month of the Jewish year. Pentecost was ob
served seven weeks later. From time to time 
throughout the year they celebrated other days 
and anniversaries. None, however, was of greater
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importance than the D ay of Atonement, the tenth 
day of the seventh month.

It was a day of national humiliation. N o food  
was to be eaten. N o work done. People spoke 
in low tones. At the sound of the trumpet the 
people gathered in the doorway of their tents and 
faced toward the tabernacle.

Their interest centered upon three events. First, 
the usual morning sacrifice; second, the sacrifice 
offering of the high priest for h im self; third, the 
annual atonement of blood for the sins of the 
people.

Entering the holy of holies the high priest stood 
before the ark of the covenant and made atone
ment for the sins of the people. Seven times he 
sprinkled the blood upon the mercy seat. R e
tracing his steps to the outer court he placed his 
hands on the head of the scape-goat and trans
ferred the sins of the people. The goat was then 
led away to Azazel, meaning wilderness or a 
place of oblivion.

The entire ceremony typified the person and 
work of Jesus Christ as the Lamb of God slain 
from the foundation of the world.

I. One o f the outstanding lessons o f the D ay of
A tonem en t was the necessity o f substitu tion  in
m aking atonem ent fo r  sin.

1. Jewish ceremonies were but types or shad- 
dows. The blood of bulls and goats could 
not take away sin.

2. Man could not make atonement for himself. 
As a sinner he was a stranger, an outcast and 
a rebel against God.

3. Atonement for sin demanded a proper sub
stitute. One and only One, Jesus Christ, was 
able to meet every requirement of the law.

II. The great D ay o f A tonem en t arrived.

1. The Lamb of God became our substitute.
2. As our High Priest He entered the holy of 

holies once for all.
3. He satisfied every demand of the law.

III. His blood has never lost its power.

1. Power to save the sinner.
2. Power to sanctify the believer.
3. Power to reconcile all men everywhere unto 

God.

A few years ago a party of Americans ascend
ing M t. Blanc were overtaken by a storm and 
lost their way. Their bodies were found later 
within fifty feet of shelter. A few steps would 
have saved them.

A few steps may be all that is necessary for 
some here tonight to be saved. Let us thank  
God—

“There is a fo u n ta in  filled w ith  blood  
D raw n fro m  Im m a n u el’s veins;

A n d  sinners, p lunged beneath tha t flood, 
Lose all their gu ilty  stains.

“TJtou dying L am b, T h y  precious blood  
Shall never lose its pow er  

Till all the ransom ed Church of God  
Are saved, to sin no m ore."

SPECIAL SERMONS FOR SPECIAL  
O C C A SIO N S
B a s il  M il l e r  

Palm Sunday
H o s a n n a — T h e  S h o u t  o f  W e l c o m e

T e x t : H osanna; blessed is he that com eth  
(M ark 1 1 :0 ).

I n t r o d u c t io n : The entry of Christ into Jeru
salem on Palm Sunday was triumphant. The m ul
titudes spread their garments on the highway, 
and waved their palms. Above the din of the 
shouting could be heard that glad word of w el
come— H osanna! So today may we again join in 
with the shouting voices of the ages and say, 
"Welcome, thou Son of David."

I .  W e l c o m e  —  B e c a u s e  o f  H i s  M a t c h l e s s  

L i f e : N o life was lived like H is . He taught man 
the possibility of triumphing over sin through His 
strength. Victories became easily wrought for He, 
the conqueror, was leading on. Then welcome 
him with praise— He trod the winepress alone and 
conquered.

I I .  W e l c o m e  —  B e c a u s e  o f  H is  P o w e r  i n  

M a n ’s  H e a r t :  N ot only was He triumphant, but 
He teaches us how to be victors. He is a living 
reality today in m an’s soul, and because He lives 
within, we also shall live— a life of complete v ic
tory over iniquity, one of joy amid the turbulent 
times, one of sweet repose when all else is in a 
state of flux.

III. W e l c o m e — B e c a u s e  W h e n  H e  E n t e r s  

H e T r a n s f o r m s :  He went into Jerusalem to  
change it— He cleansed the temple— He entered 
the hearts of the disciples and wrought a divine 
transformation. He took dead Judaism and made 
living Christianity from the corpse. He found 
drunkard Sam, and made him become Sam the 
Evangelist —  Sam Jones. Harlots have become 
pure, vile men stainless, because he entered. Let 
H i m  come in today and our services will take
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on a new meaning, and an added spiritual power.
C o n c l u s io n : W elcome, then, Christ, on this 

Palm Sunday. M ay we rejoice because of Thee, 
and m agnify T hy name throughout the land. 
There is none else like Thee, that we may bid 
come in. Come in and take the place of pride, 
drive out jealousy, purge with hyssop, the hyssop 
of Thy Spirit, our hearts. Sustain us in our de
feats, awaken from our sleepings of indiffer
ence, revitalize our fallen spiritual energies, light 
our pathw ays with Thy glory, and teach us how  
to sing “the new song.”

Christ the Incomparable
T e x t : W hat th in k  ye o f C hrist?  (M att. 26: 66).
I n t r o d u c t io n : During his earthly ministry, Je

sus received various answers to that question. On 
Palm Sunday, which today we celebrate, He was 
welcomed with shouts into the Holy City. N az
areth requested Him to begone. Capernaum, 
would have none of His messages. The disciples 
gladly left all and followed Him, while m ulti
tudes turned aside and “ followed him no m ore.” 
This is a practical present day question. But 
one answer can be found— He is incomparable. 
He transcends human standards of value. He is:

I .  I n c o m p a r a b l e  as t h e  S o u l  T r a n s f o r m e r : 

Spiritual realities alone are eternal, the making 
of the soul alone is vital. In this sphere no man 
ever lived who could transform a soul like Je
sus. From the lowest realms of debauchery He 
raised to the highest altitudes of holiness. John  
N ew ton, the slave trader and vile English sailor, 
He made into N ew ton the sweet singer. Bunvan, 
drunkard and dirty linker, He transformed into 
Bunyan, noble dreamer, clean of soul and high of 
ambitions to bless.

II. I n c o m p a r a b l e  as  t h e  S h a p e r  o f  H u m a n  

D e s t i n i e s : He not only transforms, but He 
shapes destinies. He changes the course of the 
centuries. Entering into America with the P il
grim fathers, He builded the career of this na
tion ; left out by adventurous sons of Spain, 
South America is the result. A miner’s son under 
the touch of His power became His instrument in 
changing the religious stream of the ages— Luther. 
He shapes one's life into a thing of nobility. 
From the sands of doubts He lifts one to the 
City Celestial, as Bunyan taught us to sing.

I I I .  I n c o m p a r a b l e  as  t h e  G u id e  t o  t h e  

L a n d s  B e y o n d : None else can guide one safely 
through the shoals of life to the haven in the 
skies like Jesus. He will place His hand on the

heart of a little child, and lo, when seventy 
years have passed and now  the heart of child
hood has turned into one of age, the light with  
which He guides breaks upon the deathbed with 
a holy radiance. He knows the true route.

C o n c l u s i o n : Let Him enter, then, your heart, 
as He entered the Holy City with all His glory 
and power.

Good Friday

T h e  S e v e n  W ord s  f r o m  t h e  C ross

T e x t : T hey  crucified h im  . . .  H e saved others: 
him self he cannot save (M ark IS: 25, 31).

I n t r o d u c t io n : Good Friday is the hour of 
atonement— the season of agony, but thank God 
the time of victory for the cross. Let us study 
these seven sayings from the cross and see what 
they mean for us today.

I. F ir s t  W ord— F o r g iv e n e s s : “Father, forgive 
them, for they know not what they do” (Luke 
2 3 :2 4 ). This is the keynote of the gospel. He 
died on the cross to forgive, to redeem, at the 
heart of which stands forgiveness.

II. S e c o n d  W ord  —  M e r c y , G r a c e : “Today 
shalt thou be with me in paradise’’ (Luke 23: 
24). Mercy stands at the center of the gospel 
pointing to available grace which will change 
one’s destiny from hell to paradise.

III. T h ir d  W ord— F il ia l  P i e t y : “Behold thy 
Son. . . . Behold thy m other” (John 19: 26, 27). 
The gospel of the home. Respect for God is based 
upon love for the family, love for and respect of 
parents and children to each other. “M y God, 
my God, why hast thou forsaken m e?” (M att. 
27: 46).

IV. F o u r t h  W ord— A t o n e m e n t : Christ bore 
the cross alone. He suffered its agony by H im 
self. He stood in the place of every man, that 
through H is atonement He might prepare the 
way for redemption.

V. F i f t h  W ord— A g o n y , S u f f e r i n g : “I thirst” 
(John 19: 28). His was a real suffering; for He 
was acquainted with our griefs, and was touched 
with our sorrows, as well as tempted as we. Yet 
through it all He taught us the way of spiritual 
victory. In the Christian’s life there is a true 
mission which nothing but agony and suffering 
can fulfill. It takes the cross of suffering to pre
pare for the crown of glory.

VI. S ix t h  W o rd  —  R e d e m p t io n  C o m p l e t e d : 

“It is finished” (John 1 9 :3 0 ). Redemption is 
now complete— the gap between God and man is

(21)
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bridged. He died for us, that we might live for 
Him. He tasted death, that we might know the 
fruits of immortality. He knew the power of 
the cross, that we might know the glory of wear
ing the crown.

VII. S e v e n t h  W o r d  —  D i v i n e  R e s i g n a t i o n :  

“Father, into thy hands I commend m y spirit” 
(Luke 2 3 :4 6 ). He hereby taught us the spirit 
of being resigned to the glorious w ill of God. In 
life or death, may our spirits be in God's hand. 
In sickness or health, in sorrow or joy, in spiritual 
dejection or moral bliss, let us learn this message 
of submission to God.

Easter
V ic t o r ie s  o r  C h r is t

T e x t :  W h y seek ye the living am ong the dead? 
H e is no t here bu t is risen (Luke 24: 5, 6 ).

I n t r o d u c t i o n :  Jesus is the conquering Christ. 
Of none other dead person can it be said, “He is 
risen.” We can find the tombs of the mighty in 
national cemeteries, Westminster Abbey, etc., but 
Jesus’ tomb alone remains em pty, for He arose 
from the dead. He not only triumphed over 
death, but all through H is life He was victor. He 
conquered:

I. In  H is  B i r t h :  When we refer to the salva
tion through the death and the blood of Jesus, 
we are entitled to count into this His entire life. 
From H is birth to H is death He triumphed. 
W ithout His birth it would have been impossible 
for redemption to have been wrought.

II. O n  t h e  C r o s s  H e  C o n q u e r e d  S in :  It was 
this act of sacrifice which made possible His 
victory over sin. Here He established H is right 
to break habits, build new lives through H is 
m ighty power, destroy the grip of sin upon hu
manity, and to reform the degraded. W ithout the 
cross victory for the kingdom of God would  
never have resulted. It is a cross that stands on 
Calvary’s hill, the hope of m an’s redemption.

III. O n  E a s t e r  H e C o n q u e r e d  D e a t h  a n d  

P u r c h a s e d  I m m o r t a l i t y :  D e a th  h a s  b e e n  m a n ’s 

e t e r n a l  fo e , b u t  o n  E a s t e r  J e s u s  b r o u g h t  i t  lo w . 

He a ro s e  w i th  th e  a s s u r a n c e  o f  v ic to r y  o v e r  

m a n ’s l a s t  e n e m y , th e  grave. Because He arose 
w e  k n o w  t h a t  a t  th e  l a s t  d a y  w e  a ls o  s h a l l  a r ise . 

T h i s  h o p e  o f  im m o r ta l i t y ,  o f  l iv in g  fo r e v e r ,  th e  

r e s u r r e c t io n  o f  J e s u s  h a s  e s ta b l is h e d  f o r  u s .

C o n c l u s i o n :  M ay, on this Easter day, the 
conquering Christ enter your life. Out of your 
frailties He will build spiritual victories. From  
your defeats He will establish kingdom glories.

The First Easter Morn

T e x t :  H r is not here; but is risen (Luke 24: 6 ).

I n t r o d u c t i o n :  N ote the scene on the first Eas
ter morn. First defeated disciples, hesitant be
lievers; then victory because Jesus was risen. 
This change came because the voice cried out, 
“He is not here, but is risen.” N ote at the first 
Easter morn:

I. T h e  M a n i f e s t a t i o n  o f  G o d :  The rolled 
away stone—the voice of the angels— their snowy  
appearances— the spiritual reality of Jesus as He 
appears to M ary. When this same Jesus is risen 
anew in a soul there will likewise be divine m ani
festations in the life, altered modes of living and 
thinking, spiritual energies enabling one to tri
umph over sin. There is no contact with God 
without the indwelling of the risen Christ.

II. A s s u r a n c e  o f  a n  E v e r - L i v i n g  C h r i s t :  We 
worship a risen Jesus, let the tidings sound aloud. 
He is not in the tomb, but alive evermore, and 
because He is alive so shall we likewise be alive 
to Him, dead to sin, crucified to the world of in
iquity. He is now enthroned in the hearts of His 
followers, abiding in His triumphant Church.

III. T h e  H o p e  o f  I m m o r t a l i t y :  Easter and 
the resurrection of Jesus set a light at the grave. 
The grave once was a tomb, but now  a tri
umphal arch leading to the glories of the Eternal 
City. Hopelessness once marked m an’s exit from  
the world, now of all the Christian dies with a 
breath of hope wreathing him. Jesus arose, so 
shall we also. Dark was the time once when  
man “was gathered to his fathers,” but now  the 
saints say when bidding friends adieu in death, 
“H ow  light it is ” I t’s the light which Jesus lets 
shine through the open grave from the City of 
Light.

The Dawn of a New Day

T e x t :  ,4 s  it began to daw n tow ard  the first day  
(M att. 28: 1).

I n t r o d u c t i o n :  The lights and shadows of a 
new day were breaking across the eastern hills. 
A new day was dawning, and a new age was 
appearing in the history of the world. See the 
wom en, and out yonder the Master. Angels sit 
enswathed in white apparel. The day had dawned  
and it was:

I .  T h e  D a w n  o f  a  D a y  o f  a  W i l d  S e a — but 
of a safe Pilot and Captain. The disciples did 
not realize the tragedies they would be involved  
in before their death. But through it all their
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Pilot, Christ, guided them; their Captain led them  
safely to victory.

II. T h e  D a w n  o f  a D a y  o f  B a t t l e — but of 
victory. The battle was on from this time forth. 
The world w as pitted against the disciples; but 
victory w as assured. Napoleon at the Alps, Pi- 
zarro at Panama, brave Texans at the Alamo, 
faced no more strenuous times than the disciples. 
But this new dawn of the first Easter morn as
sured them victory with Jesus.

III. T h e  D a w n  o f  a D a y  o f  a n  U n c l o u d e d  

S k y : T h i s  d a w n  p r e s a g e d  th e  d a w n  o f  t h a t  e t e r 

n a l  d a y ,  w h e n  th e  sk ie s  w ill n e v e r  a g a in  b e  

c lo u d e d  w i th  t r o u b l e  a n d  d is tr e s s .

C o n c l u s i o n : Hail then this Easter morn for 
all it means to the Church. It symbolizes peace 
amidst the storm, victory after the battle, and the 
eternal day of im mortality.

The Triumphant Christ
T e x t : U ntil lie do th  p u t all things under his 

feet (1  Cor. 1 5 : 2 7 ) .

I n t r o d u c t io n : Christ is the perfect m an; the 
only Savior; He alone meets all the tests for man 
and God. He is triumphant as prophet, priest 
and king.

I . I n  H is  L i f e — triumphant as prophet: He 
was matchless in w isd om ; sinless in l i fe ; an ex
ample to fo llo w ; and the w ay to God. Never 
spake prophet, sage or wise man as He.

I I .  A t C a l v a r y— triumphant as priest: Here 
He died as the High Priest to take away the sins 
of the world. The veil of the temple w as rent in 
tw a in ; for no longer is a high priest besides Him  
needed.

I I I .  A t  E a s t e r  in  R e s u r r e c t io n — triumphant 
as King. He rules death, masters m ortality, and 
controls im mortality. He shall reign in the hearts 
of humanity as King, in the Church as King, 
over an empire of a finally redeemed universe as 
King.

C o n c l u s i o n : Follow Him  as the prophet' in 
His teachings; accept His priesthood personally 
for you; let Him reign gloriously as King of your 
heart.

“Store the galleries of your mind w ith pictures 
of the lives and deeds of the great. H ave your 
own ‘hall of fam e.’ Study over and over the in
fluences which made for greatness in their lives. 
Come up under the shadow of their loftiness of 
thought, nobility of character and the sublimity 
of their courage.”— D f.a n  D u t t o n .

PRAYERM EETING SUGGESTIONS
L. T .  C o r l e t t  

T h e  B ib l e

The Bible is a Lamp and a Light (Psa. 119: 105; 
130).

The Bible is a Critic (Heb. 4: 12).
The Bible is a Mirror (Jas. 1: 25; 2 Cor, 3: 18). 
The Bible is Food (Job 23: 12).
The Bible is a Sword (Eph. 6: 17),
The Bible is a Fire and a Hammer (Jer. 23: 29). 
The Bible is as Silver, as Gold and H oney (Psa.

12: 6; 19: 10).
The Bible is Seed (Luke 8: 11; 1 Peter 1 :2 3 ).

W h a t  C h r is t  I s t o  t h e  B e l ie v e r  i n  H e b r e w s  
( C a n  b e  u s e d  f o r  m o r e  t h a n  o n e  p r a y e r m e e t in g  

t a lk . )
The One Who purged his sins ( 1 :3 ) .
The Anointed One (1: 9 ).
The Remaining One (1: 11).
His Death Bearer ( 2 :9 ) .
His Captain (2: 10).
His Brother (2: 11, 12).
His Deliverer (2: 15).
His Reconciler (2: 17).
His Succorer (2: 18).
His Head (3: 6 ).
The One of whom  he is a  partaker (3: 14).
His High Priest (4: 14).
The One who is touched w ith the feeling of His 

infirmities (4: 15).
The One in whom  he finds Grace (4: 16).
The Author of Eternal Salvation ( 5 :9 ) .
H is Forerunner (6: 20).
His Surety (7: 22, 23).
His Intercessor (7: 25).
His M inister (8: 2 ).
H is M ediator (9: 15).
His Coming One (9: 28) .
The Faithful One (10: 23),.
The Author and Finisher of faith (.12: 2 ).
His ever Present Friend (13: 5).
H is Helper (13: 6 ).
The Unchanging One (1 3 :8 ) .
The One W ho Sanctifies w ith His Blood (13: 12). 
His Great Shepherd (13: 20).

“ L e t  U s”
(In the Epistle to the Hebrews)

"Let us fear” (4: 1).
“Let us labor” (4: 11).
“Let us hold fast” (4: 14).
“Let us come boldly” (4: 16)-.
“ Let us go on” (6: 1).
“Let us draw near” (10: 22).
“Let us hold fast” (10: 23).
“Let us consider one another” (10: 24, 25).
“Let us Say aside” (12: 1).
“Let us run the race” (12: 1, 2).
“Let us have grace” (1 2 :2 8 ) .
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“Let us go forth” (13: 13).
"Let us offer the sacrifice of praise” (13: 15). 

T h r e e  C h a r a c t e r is t ic  L o o k s

1. “In the morning will I . . . look up” (Psalm  
5 :3 ) .
“Looking unto Jesus” (Heb. 12: 2).
a. Look above the troublesome elements oi the 

world and start the day right.
b. Look to the source of spiritual strength.

2. The “look onward” (Prov. 4: 25).
a. Gaze is fixed, the direction and objective 

are settled.
b. Indicates a desire for progress in spiritual 

things.
c. Looking for Jesus (Phil. 3: 20).

3. The Look Within (2 John 1 : 8 ) .
a. Look within to guard and enjoy.
b. An inner vision that is not disturbed with 

outward things (2 Cor. 4: 18).

T h e  S u c c e s s f u l  F a il u r e  

(1 Kings 8: 18)
1. God has a different test for measuring success

from what man has.
a. David longed to do something that God did 

not intend for him to do.
b. David had failed God once but determined 

to make a success for Him afterward.
2. When God reveals successful men, many hu

man decisions will be reversed.
a. M any that are first shall be last.
b. M any that are last shall be first.

3. W hat is the test of what is in our hearts?
a. M any wish the cause of God well and then 

settle down in smug self-content.
b. M any think their name or presence is suf

ficient and fail to do any work.
c. The test is, “W hat are you doing with what 

is in thy hand?”
(1) David did not quit because he could 

not do what he wanted to do.
(2) He prepared the w ay for Solomon to 

do the job well.
(3) They who have it in their heart to do 

well in service for the Lord will help 
the other fellow do the job they 
wanted to do, if they are unable to 
do it.

4. God rewards according to the desire of the
heart as well as in the carrying out of service.

J o h n  t h e  B a p t i s t  
(Matt. 3: 1-7)

1. A child of promise.
2. He was a Nazarite.
3. A great man.

a. Because of his unwavering and immovable 
firmness and courage, similar to Elijah.

b. His elevation above worldly ease and pleas
ure.

(1) An ascetic.
(2) Full of self-denial.
(3) Simplicity.

c. A fiery enthusiasm for righteousness. A 
bright and a shining light.

d. His absolute humility and submission to 
Jesus.

(1) All boldness on one side; all submis
sion and dependence on the other.

(2) “He must increase, but I must de
crease.”

4. The forerunner and introducer of the Messiah.

J e s u s  O u r  F r i e n d  
"Ye are my friends” (John 15: 14).

1. The friend of the friendless.
Blind beggar (Luke 1 8 :35-43).
Ten lepers (Luke 17 :11 -1 9 ).

2. The Friend of sufferers.
W oman afflicted twelve years (Luke 8: 43-48). 
M an afflicted 38 years (John 5 :1 -0 ) .

3. Friend of the sorrowing.
Sisters of Lazarus (John 11: 17-46).

4. Friend of the needy.
Feeding 5,000 (John 6: 1-14).

5. Friend of the backslider.
Peter (John 21: 15-17).

o. Friend of the sinner.
Zaccha’us (Luke 19 :1 -1 0 ).
M ary Magdalene (Luke 8: 2 ).
Woman taken in sin (John 8 :3 -1 1 ) .

T h e  T w f .n i y - T h ir d  P s a l m

1. W ondrous Leading— The Shepherd (v. 1).
2. W ondrous Feeding— The green pastures and 

still waters (v . 2).
3. W ondrous Keeping— The Soul (v . 3 ).
4. W ondrous Comforting— The Comforter (v. 4 ).
5. W ondrous Supporting— The Staff (v. 4 ).
6. W ondrous Supplying— The Supplying (v. 5 ).
7. W ondrous Following— The Surety (v. 6 ).

(Selected).

W H A T  CHRIST IS T O  US

E. M. V a u g h t  

T e x t :  He is all and in all (Col. 3 : 11).

I. H e  I s O u r  S av io r

1. “Thou shalt call his name Jesus: for he 
shall save his people from their sins” (M att. 
1 : 21).

2. “We testify that the Father sent the Son to 
be the Saviour of the w orld” (1 John 4: 14).

I I .  H e  I s  O u r  S e r v a n t

“The Son of man came not to be ministered 
unto but to minister, and to give his life a 
ransom for m any” (M att. 2 0 :2 8 ).

(24)
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III. H e  I s  O u r  S h e p h e r d

1. “The Lord is m y Shepherd, I shall not want 
(Psa. 23: 1).

2. “I am the Good Shepherd and know my 
sheep and am known of mine” (John 10: 
14). ,

IV. H e  I s O u r  S u r e t y

1. "Who shall lay anything to the charge of 
God's elect” (Rom . 8 :3 3 ) .

2. "Il any man sin, we have an Advocate with 
the Father, Jesus Christ, the righteous” (1 
John 2 : 1 ) .

V. H e  I s O u r  S u b s t i t u t e

1. ‘‘Who his own self bare our sins in his own  
body on the tree that we, being dead to sin, 
should live unto righteousness” (1 Peter 2: 
24).

2. “The Lord hath laid on him the iniquity of 
us all” (Isa. S3: 6 ).

VI. H e Is O u r  S a k c t ie ie r

1. “Wherefore Jesus also that he might sanc

tify the people with his own blood, suffered 
without the gate” (Heb. 13: 13).

2. “But ye are in Christ Jesus, who of God is 
made unto us wisdom and righteousness and 
sanctification and redemption” (1 Cor. 1: 
30).

TH E G R A C E  OF GO D
Wm. A. T orr 

(Acts IS: 11)
The Wealth of Grace (Eph. 2 :4 , S, 7 ). 
The Power of Grace (Eph. 2 :6 , 8, 9 ). 
The Wisdom of Grace (Eph. 2: 10).
The Nearness of Grace (T itus 2: 11). 
The Purpose of Grace (Titus 2: 12, 13). 
Falling from Grace (Gal. 5 : 4 ) .  

s i i a m o k i n , p a .

"He is happy whose circumstances suit his tem 
per ; but he is more excellent who can suit his 
temper to any circumstances.”— H u m e .

PRACTICAL
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M AK IN G  A  MINISTER

P a u l  S. H ili.

The Sovereign W ill of G od

RE C E N T L Y  1 have been thinking about the 
sovereign will of God, or rather the exer

cise of that sovereign will. In my thinking I 
make a distinction between the bare will of God 
and the exercise of that will. So far as the will 
of God is concerned it is sovereign, absolutely 
sovereign; but the exercise of that sovereign will 
I am quite sure is determined by the moral na
ture of God, or His absolute holiness. In other 
words, God will never exercise His sovereign will 
contrary to His absolute holiness. Therefore we 
know that when sovereign will is exercised it has 
the full, unstinted sanction of all the various a t
tributes and abilities of God. God m oves full and 
unhindered toward the purposes of His will. That 
point I have settled in my thinking. And I know  
that any action of God, whatever and whenever, 
must have full sanction of absolute holiness, 
whether that action is in answer to m y prayers

or entirely independent of me or all the rest of 
humanity.

Another thing that I am sure of is that I have 
a will. The matter of my will complicates the 
matter somewhat, for how can the will of God 
be sovereign and at the same time free choice be 
allowed to me. M y will can, and has, run con
trary to the will of God. H ow  then is the will 
of God sovereign? I don’t know how other min
isters answer that question, but to me the answer 
is this: I have a will because the sovereign will 
of God wills that I have a will. This is about the 
■•nly solution of the question that I can arrive at 
which leaves the will of God sovereign. Look
ing at it this w ay there is room for m y will in 
the sovereign will of God, and even though my 
will runs contrary to His will, yet, on the ground 
that He willed for me to have a will, the will of 
God remains sovereign.

When I consider that God has willed that I 
should have a will I am sure that God had a 
purpose in so doing. There is a realm wherein I 
may exercise my own will to accomplish some
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purpose good and  helpful for me and  also consist
ent w ith  the  will of God. If  m y choice is the 
same as G od chooses fo r me then  the purpose of 
the sovereign will of G od is accom plished in and 
through  me. If  I choose opposite to  the  will of 
G od then  I miss ou t on the purposes of God, 
though H is will still rem ains sovereign on the 
ground th a t  H e willed m y pow er of choice.

Again, when I th in k  of the realm  and  range of 
m y will as com pared w ith the  sovereign will of 
God, I am sure th a t it is very lim ited. I  can will 
some very im p o rtan t things, hu t I canno t travel 
very far in the accom plishm ent of m y choices. 
I canno t, by the exercise of m y will, change m y 
birthplace, nor m y parentage, m y sex, m y height, 
m y age, nor the color of m y ha ir o r eyes, I 
cannot create any th ing , nor change the  n atu re  of 
a tree or m ountain . I cannot influence the course 
of the sta rs or the  earth . I cannot change the  
pages of past history, nor decide the fu tu re  of 
th is w orld ’s events. All these are n o t w ith in  the 
realm  and  range of hum an will. N one of these 
things will condem n me because they  are as they  
are, for I have no pow er to  change them . N either 
can I  p lan  on going to heaven solely on things 
th a t are beyond the pow er of m y will. I  m ay 
be saved or dam ned eternally  in spite of them  all.

I t  seems th a t the range th a t G od has given m y 
will is narrow ed  dow n to  the things th a t  con
cern m y salvation , and the shaping of m y char
acter. I can believe, p ray , tru st, obey, do right, 
or I  can refuse to do any of them , and w hether 
I do or do n o t the  will of God is sovereign b e 
cause H e willed th a t  I should  m ake m y own 
choices w ithin th a t  range and realm.

A nother th ing  ab o u t m y will th a t  I  am  p re tty  
sure ab o u t is th a t  it is roo ted  so deeply in my 
inner self th a t  w h a t m y inner self decides is the 
decision of m y will. All m y various m oods and 
feelings are reflected in m y will, and  I  th in k  th a t  
is the reason w hy I used to do w rong in spite of 
all th a t  I  could do. I t  w as because m y will was 
in the grip of evil, unregenerated, unblest, pow ers 
of feelings and  desires th a t were n o t only un re 
generated an d  unblessed, b u t actually  vicious and 
a t w ar w ith  God. I  d o n ’t  ju st u nderstand  yet 
w hy I sinned in spite of m y will and  every sin 
w as a w ilful sin, and  yet I  believe it  w as so.

N ow  if I  have a  will, and  th a t  will is con 
tra ry  to  the  will of God, and  I w an t som ething 
w hich is outside the  range of m y w ill to  p er
form  b u t depends upon the exercise of th e  sov
ereign will of G od in o rder th a t  m y desire m ay

be gran ted , an d  if the  sovereign will of G od is 
exercised only on the plane of absolu te holiness, 
then  it is sure th a t  if I  get w h a t I  w a n t I  will 
have to  harm onize m y will w ith  the  sovereign 
will of God. A nd no t only th a t  b u t the  th ing
I w an t m ust be in the will of G od. I  m ust say, 
“According to T h y  will let it be done.” Things 
w ithin the range of m y will I m igh t possibly o b 
tain  w ithou t consulting G od abo u t them , b u t 
things th a t  are beyond the range of m y will I 
can ob ta in  only by perfectly  harm onizing  m y 
will w ith  the will of God.

W hen m y will is in h arm ony  w ith  the w ill of 
G od there is only one will left in all the universe 
so fa r as I  am  concerned, and  th a t  is the  sov 
ereign will of G od. I t  is in this realm  of the  
su rrendered  will th a t  the grace of G od th a t  
bringeth  sa lvation  operates.

T h an k  God, I know  there are some things 
th a t are according to  H is sovereign will. I t  is H is 
will to  save me. If  I harm onize m y will w ith  
H is on th is po in t I shall be saved. Of course th is 
m ay m ean a struggle for me, b u t the  result is 
certain . I t  is H is sovereign will to  sanctify  
wholly. “T h is is the will of G od.” W hen the 
soul is harm onized w ith  the will of G od a t  th is 
poin t, so th a t there is no o th er will ab o u t the 
m a tte r  b u t the sovereign w ill of G od, then  the 
soul will be sanctified w holly and  there  is abso
lutely no pow er th a t can stop  it. I t  is the so v 
ereign will of God in the exercise of H is free 
grace.

T here  arc some th ings th a t we are n o t sure 
abo u t their being in the will of G od: cases of 
healing, or finances, or changes of location. The 
uncerta in ly  of the will of G od in some m atte rs  
is a sure barrier to  faith , b u t w hen the  will of 
G od is clear and  well defined ab o u t the  only h in 
drance to fa ith  is a hum an  will o u t of the  will 
of God.

T h e  C h r i s t i a n  M e t h o d

E very  little disagreem ent betw een m em bers of 
the church has the beginning of a church fuss, 
and  possibly a church split. I t  is p a r t  of the  
m in ister’s d u ty  to  keep church  m atte rs  runn ing  
sm oothly , and  one th ing  th a t young m inisters 
will do well to learn  is th a t  m ost small m atters 
will right them selves am ong the  m em bership of 
his church w ith o u t his in terference. P robab ly  
nearly  everyone senses danger ahead w hen there 
is a little  difference of opinion or trifling m isun
derstanding and  the  sanctified C hristian  w ill stop 
any fu rth er rem ark  or com m ent th a t  will m ake
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the tiling more pronounced than is necessary. 
That is, he will, if he has sense enough, and so 
far as I have observed the sanctified membership 
is about as sensible as the minister. M ost trou
bles will “die aborning” if they are neglected and 
ignored. It takes tw o or more to make a fight.

This matter of ignoring a matter that is full of 
dynamite w as illustrated in a neighboring village 
the other day. At a meeting of the village board 
a man addressed himself to everybody who would  
listen just as soon as the meeting opened. He 
attacked the m ayor of the village and after a 
rather long and loud speech demanded that the 
mayor resign. When he had finished the mayor 
said, “We will now  have the report of the v il
lage clerk.” That was the end of the matter. 
W hat might have been a good-sized fuss was 
averted because it was ignored. That is a good  
lesson for preachers to learn. We don’t always 
have to see every beginning of trouble through 
to the finish.

But sometimes the matter demands attention, 
and it would be cowardly not to meet it. If it is 
ignored any longer someone may suffer more than 
they should, or the matter may grow to such pro
portions that the entire work of the church is 
hindered.

When the minister does take a hand in an af
fair of this kind among his members he must 
be careful that he proceed as a Christian. His 
m ethod  of procedure m ay be outlined for him in 
the M anual of the church, but even the best out
line of procedure w ill become useless unless the 
Christian spirit and Christian purposes are fol
lowed. The great end of discipline is the restora
tion of the faulty, the correction of a bad situa
tion, and the general upbuilding of the church. 
To lose sight of what the whole church is work
ing for is m ost likely to be disastrous. It is not 
the turning out of a member that is wanted, but 
the restoration to fellowship and harmony.

Every case is different. The subject of the disa
greement is different, the personalities are differ
ent. But the end sought is always the same, the 
salvation of the lost and straying.

For a minister to lake sides with prejudice in 
his heart will be fatal. He must take sides with 
nothing but the truth, and 011 the side of truth he 
must stand with a Christian • spirit, full of the 
spirit of that forgiveness which he is trying to 
have the church manifest. H e must be kind. 
W hat he may need to say to the parties involved  
must be kindly said, He must kindly refrain

from carrying news of the situation abroad. He is 
trying to effect a reconciliation, trying to  mend a 
bad break, trying to heal a sore place, and he 
must be kind.

It is easy to take sides, but it is dangerous. 
The person who feels that you have taken sides 
against him is almost beyond reach. Only kind
ness and absolute fairness can do much. People 
the world over recognize kindness and an at
tempt at fairness.

The minister and the church cannot always 
succeed in restoring the person who is at fault, 
but they can try hard and honestly. They can do 
their best in the spirit of Christianity. H ow  often 
in times of trouble the minister is tempted to a 
method or spirit that is not Christian. We must 
be very careful. N ot only careful, but kind.

It would seem that the ideal w ay for a min
ister to conduct himself, and lead his church, 
would be such that when the faulty person has 
been expelled from the society he would still feel 
that the minister and the church were friendly 
toward him, and that they were interested in his 
welfare, and that the w ay was left open for his 
return.

Recently we have been wondering just how  
far a minister should let his ministerial career be 
shaped by someone else. Just how much should 
he allow his assembly, or his church, or his family 
to influence, or dictate to him.

It is always understood that a minister is 
amenable to his assembly or conference, and we 
cannot think of any better w ay to get the gospel 
to the ends of the earth than through the con
centrated action of the church and the ministry, 
and of course this means some large dependence 
on each other, and just as much obedience to the 
general plan of the church. But back of all the 
minister’s activity there is always his bargain 
with the Lord to preach the preaching that God 
shall order. It would seem that when a minister 
unites himself to a group of ministers to carry out 
a common purpose he should be entitled to a 
good deal of honest reservation as to how his 
personal ministry should be directed. That is, he 
should feel free to continue his ministry as God 
directs him, rather than surrender to the leader
ship of man, even though that man be an officer 
of the church.

Personally we believe in a divine order for 
every minister. We believe that a minister should 
live so near to God that he will be able to know  
not only what God wants him to preach but
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where God wants him to preach. We think this 
is the early New Testament order, and if it does 
not maintain now then it is because the ministry 
have accepted the lesser plans of service and al
lowed their ministry to be directed quite largely 
by the opinions of church leaders.

Of course we all understand that the church is 
just as much a part of God’s program as the 
ministry is, and that there is a sense in which 
the ministry is a part of the church. It is im 
possible to think of the church as one program 
for the salvation of the world and the ministry 
another program for the same purpose. They are 
each part of the same program, and dependent on 
each other, but at the same time the ministry is 
a matter that the church cannot make, because it 
is of divine origin, the call to the ministry being 
supernatural. And because the church itself can
not create its ministry it should be careful of the 
laws that it makes governing the ministers that 
God has given.

To place the entire career of the ministry under 
the direction of the church is not right. The m in
ister is not a machine that can be placed, by 
human hands, into a groove that is made for him  
in the machinery of the church. The minister is 
a throbbing, living, praying, wrestling, man of 
God, with a divine call upon him, and with a 
burning message to proclaim ; and to put him in 
confinement to the well-worn systems of service 
is all too frequently a mistake. We sincerely 
doubt that God has placed the disposition of H is 
ministers entirely in the hands of the church, and 
we think it is a mistake for a minister to so 
consider it. We grant that there is a harmonious 
relation, or should be, between the church and its 
ministry, and that both work agreeably into the 
program, and there are thousands of ministers 
right this minute who are serving the church in 

-perfect divine order; but that does not even in
fer that the ministry has gone out of the hands 
of God and into the hands of men for its direct
ing source.

To us it is a matter of importance to receive a 
call from a church to become its pastor. It is 
very important. But after all there is only one 
thing to settle, and that one thing is, does God 
want me to accept the call? And there are only 
two parties that can find the settlement. One is 
the church, and the other is myself. If we both 
agree, after prayer and earnest seeking the will of 
God, then that is my job till further orders from 
God. But the bush should burn on both ends of

the proposition. The church is much interested, 
but, also, so am I, and m y great interest re
solves not around salary, numbers of members, 
size of the parish, etc., but around m y call to 
the ministry. God called me to the ministry, my 
ministry is in His hands. It is mine to find His 
w ill; and having found it, do it w ith all my 
might.

TH E P A ST O R  AS A  BUSINESS M AN

C h a r l e s  C . H anks  

HAT is business? Some author has 
given this definition: “Business is any 
gainful occupation of which profit is 

the goal, and in which there is risk of loss.” Let 
us take for example the farmer. As he enlarges 
his operations and hires more men to do his 
work, he becomes more and more a business man. 
because he is more and more concerned about 
such problems of business as involve accounting, 
m anagement, sales and credit. A country store
keeper is in business because he buys goods in 
the hope of selling them at a profit, and takes the 
risk of not being able to do so. Some young  
clerk in his employ on a salary takes no business 
risk, is not thinking about profit, and is, there
fore, not a business man. He is only a part of 
the business machine, and is thought of as only 
learning business.

The factory owner who buys material and 
hires labor is taking risks and is therefore in 
business. Other em ployees may be connected with 
the purchase or sales department, and m ay have 
distinctly to assume business responsibilities, so we 
think of them as being in business. The mere 
bookkeeper is a potential accountant, and when 
able to improve his employer’s system of book
keeping, and to warn him against the danger of 
increasing costs, steps into the ranks of business 
men.

Generally, then, the great mass oi laborers in 
manufacturing establishments, whose work is 
mainly with their hands, are not thought of and 
recognized as business men. They have no part 
in the solution of problems involving risk and 
profit, because they are not trained for such 
effort. On the other hand, almost every business 
enterprise employs men upon whom the employer 
unloads some of his responsibilities. These, w hat
ever their position in business may be, are in 
direct contact with business problems.

Profit is the goal of business. The profit of a
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business enterprise is the surplus after all the 
costs or expenses have been paid.

If profit is not the goal, then the enterprise is 
not a business one. Loss, on the other hand, is 
just as great a word as profit, and is just as im 
portant. In almost every walk and talk of life 
we see and hear of em pty places once occupied 
by business concerns. They are vacant because 
that particular business suffered loss, instead of 
making a profit.

N ow  let us make a comparison between every
day business and God’s business.

G od ' s  B u s in e s s

“For w hat shall it profit a man, if he shall gain 
the whole world, and lose his own soul.”— Bible.

N ow , what the well trained business man is 
to his place of business, the pastor is to God’s 
business.

1. T he pastor is an advertising m an. As a 
broadcaster, he is constantly proclaiming the fact 
that God so loved the world that He gave His 
only begotten Son that whosoever believeth in 
Him should not perish but have everlasting life. 
Being well trained and taught in regard to the 
Bible, he can publish G od’s good tidings of peace. 
He is a walking example of the grace and love of 
God abiding in the human body, so that at least 
the pastor can say w ith Paul, “It is no longer 
I, but Christ liveth in me.”

2. The pastor is a salesman. As a representa
tive of God, he has the opportunity to contact 
more people than any other person, and has the 
best there is to offer, that is, eternal life and hap
piness to those who accept. There is no other 
field where he can get such large returns on his 
personal force and character as is displayed in 
his “selling.”

3. H e is a credit m an. He must present the 
terms upon which men and wom en may be saved. 
Laxity on his part may result in a ioss of profit 
through permitting bad conditions to exist in 
God’s business that will cause discord and dis
satisfaction to arise. Yet, being too severe or aus
tere may cause him the loss of customers. These 
m ay not be the highest credit risks, but never
theless they are good people and give the church 
their moral support.

4. C o-operation  is a very important part that 
he will be called upon to lend. The “good w ill” 
of a customer, whose condition at present may 
not be the best, but who is potentially a good

customer must be preserved. As a co-operative 
man, he must solicit new accounts to expand 
God’s business.

5. He is a collection m an. God gave H is Son, 
Jesus Christ, that the world through Him might 
be saved. The collection man’s job is to get 
every person under his influence to dedicate his 
life, time, and money to God and the church to 
pay back to God the debt which all humanity 
owes Him.

6. He is G od’s secretary. He receives the di
vine directions, and transcribes them to meet the 
needs of the people. He takes care of the de
tails of the work of the kingdom, and under 
God’s supervision advises and directs those who  
are members of his church and those in his charge.

7. Leadership. Leadership is not a leader who 
draws people to the leader only. He must draw 
them past the leader to a cause, a purpose and a 
climax. The congregation which sees only the 
human leader is soon to meet with disappoint
ments and defeat. The pastor must get his fol
lowers to see Jesus and Him crucified for the sins 
of humanity, and the Sanctifier of all who 
have repented of their sins.

Last, it is generally recognized that the m in
ister of the Gospel should have a working knowl
edge of nearly every line of human endeavor—  
that is, in addition to, and supplementing his 
knowledge of theology, he should know something 
of civil law, commerce and business procedure.

Familiarity with business procedure is of ut
most importance to the pastor in the administra
tion of church affairs. While certain duties are left 
to the members of his official board, such as the 
treasurer, financial secretary, etc., still the pastor 
is looked to for leadership and guidance.

Especially is this true in financing church prop
erty, and when new buildings or improvements 
are contemplated. It has often been found de
sirable to have a pastor who is capable of being 
a purchasing agent, sales manager, auditor and 
treasurer all rolled into one. Many instances can 
be cited where undertakings of this nature, w ith
out proper business leadership, have run into 
serious difficulties.

“Balancing the Budget” requires a business 
head, and after all is said and done, a balanced 
budget is the rock upon which any successful 
enterprise is founded, whether it is the home, the 
church, the government, or a commercial con
cern.
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I n v e s t m e n t s

A m inister, w hen he con tribu tes to his church 
his best, m akes an investm ent in a  b e tte r  com 
m unity , a  b e tte r  na tion  and  a  b e tte r  w orld . H is 
life as well as h is m oney is invested in these 
places.

I t  takes good people to  m ake a good neigh
borhood, a good nation , a good w orld . M uch 
of the  m in ister’s tim e, in the  form  of a business 
m an, is used in constructive though ts to  create 
in  the  m inds of the  people these fundam ental 
principles.

H e m ust invest his ta len t and tim e in a b e tte r 
w orld, his personality  th rough  good living, 
th rough  prayer, an d  active service fo r C hrist and 
the C hurch of the  living God.

CLOSING ILLU STRATIONS

E d w a r d  P a u l

1. After the battle of Richmond a dead soldier 
was found with his hand lying on an open Bible. 
The birds had eaten the flesh from the hand, but 
the bony, index finger lay pointing to these words, 
“Yea though I walk through the valley of the 
shadow of death, I w ill fear no evil for thou art 
with me; thy rod and thy staff they comfort m e.”

2. Thirty-tw o religions were represented upon 
the platform in a religious convention in London. 
Christianity w as represented by Canon Cook. All 
had spoken and outlined the creeds of their re
ligions. After Canon Cook closed, a wom an arose 
and staggered to the front. She said, “M y name 
is Harlot M ary, I have committed every type of 
sin and now  I am tired of sin but when I try to  
quit, I  cannot. H ave any of your religions any 
help for m e?” Canon Cook asked Mohammedan, 
Buddhist, Confucian and each representative in 
turn. Each answered that their religion offered 
no help for her. Then he said, “Harlot M ary, 
m y Bible says, ‘Though  yo u r sins be as scarlet 
th ey  shall be as w h ite  as snow .’ ” She knelt and, 
after a few  further words of instruction and a 
short prayer, she felt G od’s forgiving power steal 
into her soul and bring w ith it power to  live 
above the realm of sin. “A s m a n y  as received  
him , to  them  gave he pow er to become the sons 
of G od.”

3. What will you take for your soul? A young  
infidel, at a saloon bar, said boastingly, “I would  
sign away all my rights to heaven for a five dol
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lar bill.” Another man, not so drunk, took a 
piece of paper and wrote on it these words, “ I 
hereby renounce for eternity, all m y rights in 
heaven, for the sum of $5.00 paid to m e by  
John D oe.” H e placed the contract on the bar 
beside a five dollar bill and told the first young  
man that if he would sign the contract the m oney 
was his. The shock of the event sobered the 
man a'nd he realized that he could not afford to 
sell -his soul for five dollars. There is something 
between you and God. Rem ove it for you  can
not afford to sell your rights to heaven for $5.00, 
nor even for $5,000,000, nor even for the whole 
world.

4. A preacher was giving an altar call in the 
South. He asked if anyone thought he dared 
gamble with his soul and risk going from the 
service w ithout God. One young lady, deeply 
under conviction, but pulled back by worldly  
pride, wrote in a hymnbook, absent-mindedly, 
“I ’ll risk it.” In tw o weeks she was dead, having 
never sought God. During her funeral, someone 
picked up the book and there noticed these words, 
“I ’ll risk it” and it w as signed by the one who  
lay a corpse.

5. A young man left home. His m other ex
horted him with her last words, “Son, remem
ber in your search for wealth, Seek first the k in g 
dom  o f G od and his righteousness and  all these 
things shall be added un to  yo u .” The next Sun
day he stopped for a church service. The 
preacher used the above text for his sermon. The 
next Sunday this happened in another tow n. He 
was deeply convicted but said, “N o, I ’ll seek 
riches first and then the kingdom of God.” He 
stopped, years later, at the boyhood home of 
D. L. M oody and was given em ployment. One 
day while working with young D w ight in the 
field he told his story and added, “I have never 
found riches and now  I cannot find God, though 
I have prayed for hours.” H is mother had died. 
In a few  days M oody left for the large city to  
help his uncle in a store. Years later when he 
visited back home he inquired as to the wherea
bouts of the man. He learned that the m an had 
lost his mind and was in a nearby asylum. He 
learned also that when a visitor would enter the 
asylum that the man would point his finger at 
him and say, “Seek first the  k ingdom  o f G od and  
his righteousness, and  all these things shall be 
added un to  yo u .”
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TH E  P A S T O R ’S SC R A P B O O K

I. L. F l y n n  

‘‘W ord s  F it l y  S p o k e n ”

E never know  when w e offer a word 
of encouragement w hat the results 
will be. I once was entertained in 

the home of a farmer. The husband desired to  
go to tow n on some church business, ten miles 
aw ay. The young wife thought he ought to stay  
at home and do a certain piece of work. She was 
considerably vexed over the matter and appealed 
to me. 1 casually remarked, “Sister, there is 
another d a y .’' Years later when visiting in that 
same home I w as told by that w ife and mother 
how  much those few words I had spoken had 
m eant to her during the trying times when rear
ing her family.

“ G ood  F o r  N o t h i n g ”

So said Jesus relative to salt which has lost its 
saving quality (M att. 5 :1 3 ). Salt is valuable. 
Hom er called it “d iv ine.” Plato says it is a 
“substance dear to the gods.” It is indispensable 
for the food of both men and animals.

Salt is pungent, it penetrates.
Salt is utterly separate from that upon which 

it acts.
Salt saves, keeps, seasons, irritates.
There is danger of losing the saltiness of the 

salt.
Says Dr. Alexander M aclaren, “you are the 

salt of the earth, and if you do not salt the 
world, the world will rot yo u .’’

M ake your application.

T h a t  G ood  P a r t  

(M ark 10:42)•
Jesus had come to Bethany for a day or tw o. 

M artha, the worker, was m uch concerned about 
looking after the physical needs. M ary, the lis
tener, sat at Jesus’ feet, knowing H e would be 
there only a short time. She must get every word  
and all the help she could. Jesus said M ary had 
“chosen that good part.” The lesson is, we ought 
to know  when to work and when not to w,ork. 
The world puts the emphasis on “service.” The 
W ord says the im portant thing is to “wait on 
the Lord.”

T h e  D if f e r e n c e  

Bud Robinson says of the sanctified and the 
unsanctified, “If the other fellow rejects it and 
I accept it, there is a big difference between me 
and him, for he is a rejecter and I am an ac
cepter; I have it and he hasn’t it, that is the 
difference.” The final difference between heaven 
and hell.

C a l l in g  a  P a s t o r  

It is said of Dr. Calhoun, an early preacher of 
this country, that a committee called on him to  
inquire if he had any property, wishing, as he 
surmised, to find out how small a salary would  
meet his actual needs. He replied, “I have a 
horse, with saddle and bridle, and money enough 
to get aw ay from this place.” He w as called, 
was pastor there for more than fifty years, died 
among them, honored and lamented by all.

F o r  Y o u r  B u l l e t in

If all the others came like you,
W ould there seldom be a vacant pew?

Or would the opposite be true,
If all the others came like you?

If all the others gave like you,
Then how much giving would your church do?

Would the bills be paid as they came due,
If all the others gave like you?

If all the others w orked  like you,
Then how much service would your church do?

W ould the M aster’s plan be carried through 
If all the others worked like you?

— Selected fro m  B . Y . P. U. M agazine.

“Henry Ward Beecher used to say that a good 
m any preachers fail because they become attor
neys for the Lord God Alm ighty against man, 
and some others fail because they become attor
neys for men against the Lord God Almighty. 
The true function of a preacher is to be a medi
ator between the Lord God Almighty and m an.”—  
The K in g ’s Business.

A  BULLETIN ID EA FOR PASTO RS

The Layman Company is now putting out its 
Tithing pamphlets in four-page Bulletin form, 
printed on two inside pages only, other two  
pages blank, for local material. The cost will 
give a saving of at least $5 a week to any pas
tor who uses four-page bulletins in his Sunday 
services. A good opportunity for five or ten  
weeks of tithe education without expense or spe
cial distribution. T hirty-tw o subjects to choose 
from. Sample set, 15 cents. Prices 40 cents per 
100; $3.00 per 1,000.

Please give your denomination, also please men
tion T h e  P r e a c h e r ’s  M a g a z in e .

T H E  LAY M AN COM PANY  
730 Rush Street,

C h ic a g o , I I I .
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A $16.50 Set of Books for $12.50

Handfuls on Purpose
T e n  v o lu m e s  of S e r m o n  O utl ines ,  B ib le  R e a d in g s ,  S e e d  T h o u g h ts ,  A p t  
I l lu s tra t ions  a n d  P ra c t ica l  H in ts .  A lso  o n e  In d e x  V o lu m e  c o n ta in in g  
a  c o m p le te  T e x tu a l  In d e x ;  a  c o m p le te  S u b je c t  In d e x  a n d  a  c o m p le t e  
In d e x  of  I llustra tions.  T h e se  e lev e n  v o lu m e s  a re  c a ta lo g u e d  a t  $1 6 .5 0 .  
W e  h a v e  on  h a n d  ten  sets  th a t  w e  offer  a t  $ 1 2 .5 0  ( d e l i v e r y  c h a rg e s  
e x t r a ) .

Handfuls on Purpose are so well known that perhaps they need no detailed 
description. However we want to give you the contents of the different volumes. 
Notice that the entire Bible is covered. There are approximately 275 pages in 
each volume. The recently completed Index V olum e adds greatly to the value 
of the set.

The Ten Volum es cover—
Genesis I to Exodus 4, Matthew 1-25.
Exodus 4 -4 0 , Matthew 26 to Mark I I.
Leviticus, Numbers, Mark 12 to Luke 2.
Deuteronomy to Judges, Luke 3 -1 1 .
Ruth to 1 Kings, Luke 12-24.
2 Kings to Esther, John 1-9.
Job to Psalm 41, John 10-21 .
Psalm 42 to Song of Solom on, Acts.
Isaiah to Daniel, Romans.
Hosea to Malachi, 1 Corinthians to Titus.

To those of our readers who have the ten volumes but not the Index V o l
ume, we offer ten copies (our entire stock) at a reduced price of $1. 15  each, 
postpaid.

Ministers with satisfactory credit rating may secure the complete set of 
eleven volumes for a cash payment of $ 3 .0 0  and the balance divided into three 
equal monthly payments of a bit more than $ 3 .0 0  each. No extra charge for 
these special terms.

Those who can pay cash are entitled to a 3 per cent discount or a total of 
$12. 13,  plus delivery charges.

We know of no better bargain in the religious book market 
than this HANDFULS ON PURPOSE complete in eleven 

volumes at $12.50.

N A ZA R E N E  PUBLISHING H O U SE  
2 9 2 3  Troost A ve., Kansas City, M o.

Vol. 1.
Vol. 2.
Vol. 3.
Vol. 4.
Vol. 5.
Vol. 6.
Vol. 7.
Vol. 8.
Vol. 9.
Vol. 10.


